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ABSTRACT 


PROPHETICAL PREACHING IN THE TWENTY-FIRST CENTURY 
ADDRESSING THE ROLE OF WOMEN IN THE 
GLASS CITY CHURCH OF CHRIST 


by 
Robert G. Birt Jr. 
United Theological Seminary, 2013 


Faculty Mentors 
Harold Carter Jr., D.Min. 
Bishop Rudolph McKissick Jr., D.Min. 


This prophetical model examines the absolute truth claim made by churches of Christ that 
has limited the role of women at the Glass City church of Christ. This project focuses on 
the Restoration Movement, its influence on the biblical hermeneutics and the application 
of text addressing women. This effort is to show the value of proper hermeneutics and 

its influence to sacred practices—a sermon and four seminars affirming that gender 

does not matter. Pre and post surveys are given as an assessment determining their 
biblical progression in order to assign women more significant roles at the Glass City 


congregation. 
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INTRODUCTION 


This document was formulated to create a prophetical teaching ministry model 
designed to address the problem of gender discrimination in ministry leadership at the 
Glass City church of Christ, this researcher’s context of ministry. In Romans 12, Paul 
encourages Christians to present themselves to God as spiritual worshippers. He reflects 
on the fact that we are many members in one body. Paul shares that by the grace of God 
we have been gifted to serve. In verse 8, the apostle says, “If it is leadership, let him 
govern diligently.”! The encouragement from Paul is that if a person (male or female) 
has been given the gift of leadership, they need to lead diligently. The church has been 
commissioned by God, and if we are going to meet that challenge, we at the Glass City 
congregation must create a context where those who are called by God can be liberated, 
giving birth to the dedication of ministry. Paul says in | Corinthians 12:1, “Now about 
spiritual gifts, brothers, I do not want you to be ignorant.” Vines Complete Expository 
Dictionary of Old and New Testament Words defines the verb ignorant as “agnoeo, to be 
ignorant, not to know.”” This researcher does not want the Glass City family not to know 
those things pertaining to the work of God in the anointing of persons in the body of 


Christ. 





‘Unless otherwise noted, all Scripture references are taken from New International Version (Grand 
Rapids, MI: Zondervan, 1982). 


2W.E. Vine, Vines Complete Expository Dictionary of Old and New Testament Words (Nashville, 
TN: Thomas Nelson, 1997), 318. 


This researcher’s spiritual journey has helped him to understand that God can 
decide to give gifts to whomever he decides. This researcher knows the hunger to 
experience God fully, while at the same time being discouraged by some who thought he 
did not have the gift. 

This writer and the Glass City church of Christ family have been exposed to 
women who have the gift of leadership in all areas. The gospel of John depicts the view 
of Jesus regarding women as he encounters the woman at the well. He demonstrates his 
Messiahship by saying to her, “I who speak to you am he” (John 4:26), resulting in her 
preaching her experience with Jesus to others. John 4:39 says, “Many of the Samaritans 
from that town believed in him because of the woman’s testimony.” This researcher 
believes that if the Glass City church of Christ is intentional in its efforts to preach and 
teach on the role of women in the church, God will do what needs to be done in the life of 
this faith community. 

The six chapters of this project attempt to establish a model of utilizing 
prophetical teaching and preaching designed to educate individuals about the role of 
women in the church. The first chapter starts with a chronology of this writer’s spiritual 
journey and a description of the context in which he learned a model for understanding 
the role of women. Chapter Two discusses some of the significant resources that were 
helpful to this writer. The foundation for spirituality is established in Chapter Three. 
Chapter Four addresses the methodology utilized and Chapter Five presents the results of 
the project. Chapter Six is a reflection on this researcher’s experiences. 

Finally, this project is engaged from a perspective of love and appreciation for the 
church of Christ. God has used this writer’s church tradition to bless his life, and he is 


committed to loving and serving in the churches of Christ until the Lord calls his name. 


CHAPTER ONE 


MINISTRY FOCUS 


A Preacher’s Journey 


This researcher recognizes that God designs chosen servants with purpose and 
process. After reflection upon his formative years, he became more in touch with the 
fact that prophetical preaching is his calling. The following spiritual autobiography will 
chronicle this writer’s spiritual journey in discovering his call and response to God’s will 
for his life. 

This writer was born March 26, 1959, in Jacksonville, Florida. He is the 
biological son of Robert G. Birt Sr. and Cleo Culp; however, when he left the hospital, 
he left with Robert G. Birt Sr. and Gloria Williams Birt, his biological father’s wife. The 
reason this is significant is because, for the majority of his young life, he believed that 
Gloria was his biological mother. It is important to understand that this writer was not 
the only child being raised in the household of Robert and Gloria Birt. His sister, Juanita, 
is one year older, and his brother, Charlie, is one year younger and they are the biological 
children of Robert and Gloria. What is unique about this household situation is that this 
writer was closer to his mother, Gloria, than to either Juanita or Charlie. 

His father and mother (Gloria) never informed him that Gloria adopted him (he 
discovered he was adopted when he overheard his siblings talking); however, it was 


Gloria who was the major influence in his life during his adolescent years. She kept 
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him close to her and made sure that he had everything he wanted; but not only him, his 
mother made sure that they all had what they wanted even though they did not have a lot 
of money. There was something special about his relationship with his mother. At an early 
age, his mother told him that he was special. He remembered an occasion visiting his aunt 
with his mother. He got out of the car on the passenger side and evidently did not shut the 
door tightly, so when they left his aunt’s house, he got back into the car on his mother’s 
side. When she turned onto the interstate, the door came open and he fell out of the car in 
the midst of oncoming traffic. As his mother ran to pick him up off of the pavement, she 
said, “Son, God would not allow anything to happen to you because God is going to use 
you one day.” Talk about a prophetic statement! This seems to be one to him. 

There are other ways that his mother influenced him. He remembers as a child 
he would listen to his mother singing and praying to God while she was cooking and 
washing dishes. He would sit and watch her worship and would be amazed by the spirit- 
filled presence of God in her. His mother was an ordained evangelist, and at some point 
she became an ordained elder. Our first church experience was a small holiness church 
led by a preacher named Bernice Staten. That lady scared him to death! She was very tall 
with big hair and she wore a lot of makeup. She did more laying on of hands, speaking 
in tongues, and prophesying about the goings on in individual’s lives than preaching 
or teaching biblical text; however, the more he stayed around, the more he noticed 
how powerful and influential she was in the lives of people in the church, including his 
mother. At some point, his mother started her own church on the front porch of their 
home. They would set chairs and fans out and have an old-fashioned prayer meeting 


every Tuesday night. He also remembers his mom having a radio program for a number 


of years where she preached for fifteen minutes every morning. This writer seemed to 
always be there with his mother, spending more time with her than anybody else. 

As he and his siblings transitioned into their early teen years, his mother started 
a singing group. They were called the Goodwill Singers. A gentleman by the name of 
Jimmy Hill taught him and his brother how to play the guitar. He played the lead and his 
brother played the bass. His mother, sister and a number of different young people from 
their community went from singing program to singing program performing on Sundays 
in north Florida and southern Georgia. These years formed him spiritually. He contends 
that even then God was in the plan and that is why his father’s wife, Gloria Birt, adopted 
him because it was she who influenced him spiritually. 

As this writer transitioned to another phase of what he calls possibility, he gives 
consideration to his biological mother and her family context. When he reflects on Cleo 
and his other three siblings, Deborah, Lamar and Linda, he remembers that there were 
extreme dysfunctions within the family; however, the most important piece that seemed 
to be missing was that which is related to God. The reason he knows that is because he 
had interaction with the family even before he knew that they were his biological family. 
Cleo and Deborah seemed to have some type of mental health issues and Lamar and 
Linda certainly have some identity issues. Even to this day, that particular family does 
not have God as a primary part of their lives. He does know whether, if it were the will of 
God, he could have been raised in that family and still, because of who God is, have been 
called to live out God’s mission in his life. 

As he reflects upon the two different family contexts, he is convinced that he has 
been shaped by both. He never felt that Cleo had any influence in his life at all; however, 


he recognizes at this point in his life the question has always been, “Why him?” She 


kept her other three kids but let him go. Recently, he has asked himself that question 
on a more conscience level. His wife and he have one daughter. He could not imagine 
ever letting his child go for any reason. He believes now that this question shaped some 
of his tendencies. For example, he has the tendency to want to be responsible for fixing 
everybody’s problems. As an individual and a pastor, he tends to get too emotionally 
involved. The thing that he has had to learn is that he is not God. He used to say that his 
being so emotionally driven was associated with being so close to his mother, Gloria, and 
that may have something to do with it; however, he has come to understand that there is 
some connection to the fact that his biological mother gave him up for adoption. 

There is another aspect to his formative years and that has to do with his father. 
When he thinks of Dad, he simply says, “He was a trip!” At his tallest, he was five feet 
one inch tall and had a serious Napoleon complex. Interestingly, his father never laid a 
hand on any of them, yet they were extremely afraid of him. He never laughed nor did he 
have normal conversations. He would address issues when they would arise, never raising 
his voice. He would simply tell them how things were going to go. Thinking about it, his 
father was not a person who expressed his emotions. He remembers once struggling with 
some feelings he was having about a young lady and his father said, “Get over it and be a 


1? 


man, son!” It may be possible that his lack of emotion is part of why this writer seems to 
be an emotionally-driven person. 

His father was also a functional alcoholic; he would drink on the weekends. 
Although he was never violent, there seemed to be much tension in the house during that 
time. He remembers as a child never looking forward to the weekends. His dad spent a lot 


of time by himself and this writer was really afraid of what might happen. He can never 


remember his mother and father ever having an intimate conversation. As a matter of fact, 
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he cannot remember his parents sleeping in the same bedroom; but to his amazement his 
father did have a softer side because he was the one who taught his granddaughter, this 
writer’s daughter, to be potty trained. 

The late teenage years of his life involved moving away from God. He spent most 
of his high school years playing sports and pursuing girls. He rarely attended church of 
any kind and, when he would attend, it would be because he had met a young lady who 
influenced him to attend. However, in the midst of all of his folly, he knew that he was 
different. When he thought about his peer group, there was a lot of stealing, drug use, and 
so forth that took place; however, he seemed not to indulge in those kinds of activities at 
any level. Most of his closest peers have had some involvement with drugs or the penal 
system at some point in their lives. One of the scariest times in his life happened while 
they were bicycling through a residential community of people from a different racial 
background. His friends began throwing rocks through the windows of those residents. 
He never threw a rock; however, he certainly was with the group. At some point, he 
decided to turn his bicycle around and ride in his own direction, and as he was riding 
a man with a rifle drove slowly by him and asked if he were part of a group of young 
men who threw rocks into his house. He responded by saying, “No Sir!” The gentleman 
said, “Okay,” and moved on. What a wake-up moment for him. This incident started 
him thinking about what could have happened and about changes he needed to make 
in his life. There are a few other stories just like this one where this writer believes that 
Jehovah was watching over his life. He realizes that there are certain consequences that 
he would not have recovered from and certain people that he would not have encountered 


if Jehovah had not been watching over him. 


When he was seventeen, he met a young man named Michael Smith. Mike was 
a very diligent and genuine Christian. He had a gift of evangelism and this writer was 
one of the persons he converted. Mike was so committed to evangelism that he once 
lived in a downtown mission so that he could evangelize homosexuals who lived in that 
community. Mike invited this writer to attend an evangelism workshop hosted by the 
Westside church of Christ conducted by Minister Charlie McClendon of the Northside 
church of Christ located also in Jacksonville, Florida. In March of 1980, this writer 
decided to make Jesus his personal Savior. The minister at that time at the Westside 
congregation was Zebedee Moore. Brother Moore had only been preaching at Westside 
for one year. He was an eloquent and powerful proclaimer of the Word. After becoming 
a part of the Westside family, Brother Moore encouraged this writer in many ways. The 
first thing he did was to encourage him to dress a certain way. Part of that was getting a 
hair cut because at that time he had an afro and he walked around wearing dark glasses. 
Second, he encouraged him to get involved in the singles’ ministry. The third thing was 
that he get involved in the Westside chorus. God blessed Brother Moore with a spirit of 
discernment when it came to this writer and his calling from God. The reason he says 
that is because the greatest encouragement Pastor Moore gave to him was to attend 
Southwestern Christian College. He had graduated from this small college and said to this 
writer that he believed “God has a calling on your life.” For the second time in his life, 
someone said, “God is going to use you for his service,” and because of Pastor Moore’s 
influence in this writer’s life, he decided in August of 1980 to enroll in this small college 
located in a small town called Terrell, Texas. 

The four years that he spent at Southwestern Christian College were some of the 


best years of his life. The foundation of his theology took shape during these years. Some 
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of his best relationships came out of his matriculation on this campus. His first semester 


was somewhat intimating. He was new to the church of Christ, while most of the students 
were raised in the church and had some connections with one another in some way. Most 
of the ministerial students had been preaching prior to attending the school. He had never 
preached a sermon and had no real understanding of the biblical text; however, in the 
midst of it all, he felt God used this collegiate experience to bring him into his own. 

The first person on this campus that he believed God used to give him some 
direction was Dr. James Maxwell. Dr. Maxwell was the vice president of the college. He 
was also raised in Toledo, Ohio, and attended the Glass City church of Christ. Brother 
Maxwell took him under his wings. He took him to church with him on Sundays in Dallas, 
assigning him certain responsibilities in various ministries and allowing him to preach on 
some occasions. He was the first pastor this writer met who had a postgraduate theological 
degree. Dr. Maxwell talked to him often about going as far as he could to obtain as much 
education in theology as possible. This writer often reflected upon the appreciation he 
had for Dr. Maxwell because he planted the seed in him to strive for a post-graduate 
degree. Some of his fondest memories had to do with sitting in classes learning the Old 
and New Testaments. He was captivated by the hermeneutical and homiletical classes 
that related to the study and development of sermons. Prior to obtaining this knowledge, 
this writer assumed that a preacher simply stood in a pulpit and the Lord would give him 
a sermon without any real preparation. Another aspect of his educational experience at 
Southwestern that was helpful to him was that he received a lot of encouragement from 
other students once they found out he was new to the process. He remembers struggling 
to put his first sermon together and nervous about standing before his peers. A number of 


ministerial students worked with him and encouraged him through the action. 
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However, there were things that were not so great about his undergraduate 
experience. The church of Christ is an ultra conservative church. The church makes 
absolute claims about biblical text, it discourages any female leadership, and many of 
the congregations refuse to get out of their safety zone and learn new ways of doing 
God’s business. The church of Christ also has a distorted biblical concept of spiritual 
leadership. The point is that on one hand this writer was encouraged to open his mind to 
the theological educational process; however, on the other hand the openness was only 
related to church of Christ indoctrination. There was a group of fellow students who 
struggled with this limited theological approach to Scripture; then God blessed this writer 
with another individual who made a significant contribution to his life. Dr. Kenneth 
Greene graduated from Southwestern and continued his education at Abilene Christian 
University and Fuller Theological Seminary. Dr. Greene challenged his students’ 
hermeneutical approach to the text. He encouraged them to ask certain questions about 
the text. He shared with them the value of being more expositional rather than topical 
when building sermons. For most of this writer’s ministry, Dr. Greene has been the major 
player in his ministry development. 

Dr. Greene influenced this writer’s life so much that his concept of God, church, 
and the Bible are based upon grace and not law. In churches of Christ, rules and 
regulations are what are most important. How they do what they do supersedes why 
they do what they do. Their hermeneutical approach to the biblical text is based upon 
a threefold system. The system concludes that the way to determine truth is by direct 
commands, approved examples, and necessary inferences. An example of this approach 
is that in churches of Christ communion is taken every Sunday because they say that the 


example of Acts 20:7 is the law that must be followed. This writer will never forget that 
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Dr. Greene said, “Show me in Scripture where we are told to interpret Scripture with that 
model.” Therefore, he moved this writer from a biblical paradigm of law to grace. The 
transition from a condescending, condemning, mental framework turned into a relational, 
restorative, biblical worldview designed to build community and God. 

This writer’s move into community as pastor has an interesting context. While 
at Southwestern, he met a wonderful Christian young lady by the name of Winda Hill. 
Wendy, as she likes to be called, was very active on campus. She was involved in all 
types of ministries. She was tall and very attractive; however, she did not seem to get 
her value from physical appearance but rather from the character she possessed. This 
is important because this is the girl that this writer married. Second, it was her home 
congregation that became his first pastorate—Rivershill church of Christ in Oxford, 
Mississippi. This is the place where he really got his feet wet as a pastor. In 1985, he 
learned that ministry was more than about preaching; it was more about negotiating 
with people. He experienced at some level the battle that one can have with leadership 
as it relates to who runs the church. However, he will say that baptism into ministry at 
Rivershill was a good experience for him. 

His second pastorate was at the Adams Street church of Christ in Enterprise, 
Alabama. Enterprise was an interesting city in that you had to be going there to get 
there. He spent about two and a half years as the pastor of that church with about 150 
members. With this congregation, he learned the importance of developing relevant 
ministries designed to connect to the diverse needs of the membership. A leadership 
that was literally led by one individual also challenged him. This was his first challenge 
of trying to show the importance of input from every leader in order to accomplish the 


desired vision for the church. This is where he began to understand the value of building 
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relationships with people in order to get them involved in what we were doing. He 
remembers on one occasion this particular leader saying to him that the rest of these guys 
do not know what they are doing and that this writer had to be careful about giving them 
certain kinds of responsibility. As he reflected on his ministry at Adams Street, he could 
see the hand of God working as he worked to improve what they were doing. There were 
many occasions when members would come to him and share their talents and abilities 
with him but they were not allowed to use them. Through those conversations, he was 
able to tap into the spiritual gifts of other leaders with the support of the congregation. 

Another fond memory of his ministry in Enterprise was the birth of his beautiful 
daughter, Octavia. His wife, when she was younger, had an accident and she was told 
that she may not be able to give birth. He would never forget when, early one morning 
while lying in bed, Wendy woke him up with tears in her eyes and said to him, “Guess 
what? “I’m pregnant!” He will never forget that morning because not only did it impact 
his marriage, but it impacted his ministry in terms of how he viewed ministry for the rest 
of his life. At this point, he got heavily involved in the development of youth programs 
because the birth of his daughter helped him to understand, at a different level, the 
importance of building a spiritual foundation in the lives of children. While ministering in 
Enterprise, they lived in a church parsonage that was located directly behind the church 
building and, because of their involvement in youth ministry, every Wednesday evening 
their home was filled with children prior to coming to Bible class. 

One of the struggles that this writer had was that his eyes were getting bad. When 
he was eighteen, he found out that he had a corneal disease, and for many years he had 
to wear special-made contact lenses that would allow him to see. However, at this point, 


his contact lenses were not working and he was required to have eye surgery. While 
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time when it was not popular to wear eyeglasses. When he entered into high school, he 
can remember being excited that he did not have to wear glasses any longer. He is sure 
that wearing glasses created some insecurity in him and caused him to do some things 
to prove that he was not weak and handicapped because of his vision. When he was 
eighteen, he took an eye exam for his driver’s license and did not pass. He had to go to an 
eye doctor and it was then that he discovered he had an eye disease called keratoconus. 
Thinking about it now, he has concluded that he never dealt with any feelings regarding 
the condition with his eyes. He had just decided to function just as he did when he found 
out that he was adopted. Interestingly, he did not remember having any fears then or now 
about eventually going blind. 

The reason that the issues related to his eyes are important is because the church 
in Enterprise could not afford to pay for health insurance; therefore, it was important 
that he made a faith move so that he could address his eye problems. At this point, they 
decided to move to his hometown of Jacksonville, Florida. Not knowing what God was 
going to do, he again witnessed God’s hand working in his life. A week after his family 
moved to Jacksonville, the state of Florida hired his wife. This writer was able to have the 
surgery and move on with what God wanted him to do. 

This writer’s third ministry position was with the Sweetwater church of Christ. 
This was a full-time job with part-time pay. At one time, he remembers working two jobs 
and doing all of the teaching at the church. This is the church where his wife struggled the 
most. This was the first and only time that this writer faced accusations from a female in 
the church. This incident really hurt his heart. He remembers having to sit down and have 


a conversation with his wife, showing her a letter written to him from this individual. 
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Again, God’s hand was present. After meeting with the lady and some church officials, 
she revealed her true colors. She stated it was the way this writer looked at her and when 
he answered simply that it was not true, she proceeded to curse him out and walked out 
of the meeting. He stayed at the Sweetwater congregation about two and a half years and 
decided to leave because this congregation did not want to grow outside of their present 
walls. His vision, which he felt was God-given, exceeded their vision. 

This writer’s next transition in ministry was really quite interesting. He and his 
family visited Spring Lake, North Carolina. They spent seven days looking at a church 
that was recommended to them by Dr. James Maxwell. That particular week was very 
satisfying to them because they related well with the church and the church really related 
well to his family. He can recall one of the leaders in the church saying to his wife and 
him that he was going to be their next preacher and they might as well end their selection 
process right now. When they returned back home, he received a phone call from the 
Louisa Street church of Christ in New Orleans, Louisiana. To be honest, he did not 
remember who recommended him to this church. In their minds, they had decided that 
they were going to be living in North Carolina; however, the Lord had other plans. He 
remembers once talking with an individual from the congregation in North Carolina and 
he informed him that the reason it took so long for them to call him and confirm his hire 
is because they were encouraged by the former pastor to finish the interviewing process 
before calling him regarding a contract. 

Again, this writer was able to see God working in his life. His family visited 
the congregation in New Orleans. When they arrived, they were told that the process of 
hiring a minister had been concluded; however, upon receiving his resumé they felt it 


would be beneficial to have him come and meet with them concerning their ministerial 


IS 
position. While traveling back to Jacksonville, he and his wife prayed and talked about 


the two different churches and made a decision that the first church that called them 
would be the one that God wanted them to serve. The nine years that he served the 
Louisa Street church of Christ in New Orleans were some of the best years of his life, 
although it included some very interesting circumstances. Historically, the church had 
been in existence for a long time. The last pastor had been there for over thirty-five 
years; however, there was a history of church fights that had transpired over the last five 
to seven years, and it finally ended up with the pastor having a stroke, which gave the 
leaders of that church the opportunity to dismiss him. 

This writer’s ministry context was filled with ups and downs. One of the issues 
at the church was an associate minister who had always desired to be the pastor of 
this congregation. He was a gentleman who had spent fifteen years in the Mississippi 
Correctional System. He was baptized while in prison and went through some preacher 
training classes. When he was released, he returned to New Orleans and began to work 
with the church there. This writer can recall talking with some of the members of the 
church who felt that this individual was trying to manipulate his way into being the head 
pastor at Louisa Street. They shared with him an incident between this man and an intern 
that worked with them during the summer. A number of people in the church had decided 
that this young man should be considered for the senior pastor position. Actually, they 
had a vote between the young man and the associate minister and when the numbers 
were tallied the intern had the most votes. However, the associate minister was able to 
manipulate the situation to his advantage where the present leadership decided that the 
vote was not valid. The reason that all of this is important is because this writer was 


coming into a ministry context where there were a lot of difficult situations taking place. 
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He can also remember being at one of their church conferences and it was announced that 
he was going to be taking the position of pastor at the church in New Orleans and many 
of the preachers shouted, “We need to pray for him!” This writer wondered then what he 
was getting himself into. 

This writer’s ministerial time at the Louisa Street congregation in New Orleans 
presented the opportunity for him to learn some valuable lessons relating to ministry. 
While serving as the pastor there, their attendance increased, their offering increased, 
their understanding of spiritual concepts increased, and he grew tremendously as a 
servant of God. However, the greatest lesson he learned was the power of influence. 
Someone once said that leadership is influence. He remembers on one occasion they were 
having a leadership meeting and he was running late. When he arrived at the meeting, 
the group was in the midst of a heated dispute about a particular issue. When he entered 
the room, he began to address the issue and within a matter of minutes the issue seemed 
to be settled. After the meeting, one of the leaders came to him and said, “You have a 
lot of influence.” This writer went home reflecting on that statement and concluded that 
leadership is influence and that it happens naturally through service. 

This writer did have some experiences that were not so positive. One of the 
experiences involved a woman who called him and requested that the congregation help 
her pay her mortgage. He said to her that the kind of money she was requesting had to be 
discussed within their leadership. He can remember that she was not very comfortable 
with that and wanted him to make that decision on his own. He will never forget her 
coming to speak to their leadership about her financial situation. When she walked in the 
room, he could tell that she was very angry with the process as she began to explain the 


kind of assistance needed to take care of her situation. She did not have any documents 
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relating to her situation. They told her they needed to see all the paperwork so they could 


determine what they could do to help her. One Tuesday night he was sitting in his office 
after Bible class when she called and asked him to come over to her house to pick up 
the documents related to her mortgage. He decided to take one of his deacons with him. 
When she opened the door, he was surprised to see what she was wearing. He knew in 
his mind that she thought he was coming to her house alone. Interestingly, she never 
looked at him. She looked past him and looked at his deacon, but said to this writer, 
“You brought your hitch man, huh?” She then handed him the paperwork and they left 
and went home. After that incident, he learned that she had had affairs with others and, 
as a result, someone was always fighting her battles. This particular woman had a friend 
who was a very faithful member at this congregation. She was influenced by her friend 
and eventually turned against this writer because she thought he was being cruel towards 
her friend. He would attend different congregations in the city to speak, and this friend 
would wait until he would enter into the pulpit so he could see her as she walked out of 
the assembly as though he had done something wrong to her. Again, he could see the 
hand of God working in his life. Two years later, he received a letter from her friend 
who had moved out of state. She wrote to apologize to him for how she treated him. She 
eventually discovered that her friend was a liar. 

During his tenure at the Louisa Street congregation, he experienced the loss of 
his father. He will never forget that his wife and he went to Jacksonville, Florida, to see 
him because he was not doing well. After spending some time with him, they left to 
return to New Orleans. Before they could get back to the city, his father had passed. This 
was a difficult time for them and again he experienced great love and support from the 


church in New Orleans. Over half of the church showed up for his father’s funeral; such 
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a tremendous show of affection and compassion for him and his family. However, there 
came a time when he was struggling with the financial commitment that the church was 
making to him. He had witnessed growth financially in the congregation; however, he did 
not seem to be a recipient of any of that growth. 

At that point, he began to pray and asked the Lord to put him in a situation where 
his family and he could be more financially secure. He remembers that God began to 
open up doors for him to have other opportunities of ministry. One such opportunity 
came from the Glass City church of Christ. He remembers being contacted by one of 
the leaders of that congregation; they had received a letter of recommendation from Dr. 
James Maxwell from Southwestern Christian College. They invited him and his wife 
to come and spend some time with their church. That time involved preaching a few 
messages, teaching a Bible class, and being asked a series of questions by some members 
that resembled something like a congressional hearing. The ladies of the congregation 
held a get-acquainted tea for his wife where she was encouraged to meet and greet the 
ladies as well as answer their questions. He can remember that they had a wonderful 
time visiting the church and were excited about the possibility of returning as their first 
family. However, there were two other ministers who were applying for the position. 
This writer was familiar with both of them because they attended the same undergraduate 
school. One of the men, Nelson Hare, was from Cleveland, Ohio, and he had developed 
a relationship with the Glass City congregation. He was heavily involved in the youth 
conference and many of the members liked him. Most had concluded that he would be the 
choice of the congregation. The other individual, Cedric Townsell, was from Michigan 
and was the last candidate they interviewed. This writer can remember one Thursday 


morning receiving a phone call from Cedric stating, “I received a standing ovation last 
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night and I know I’m going to be the next pastor of the Glass City congregation.” This 


writer said to his wife, “It is God who will make the choice of the person that will serve 
that church.” 

This writer will never forget the day that he received the call asking him if he 
would consider becoming minister of the Glass City church of Christ. That particular 
question carried him on one of the most difficult journeys of his life. He loved Louisa 
Street. He had developed many significant relationships. He had also developed many 
ministries and organized leadership and they worked very well together. However, there 
was another part of him that wanted a better opportunity for he and his family. Once he 
decided that he was going to take the position as pastor, he stood before the congregation 
at Louisa Street and shared with them that he loved them very much but he had decided 
that it was time to leave. All hell broke loose! People were very emotional; they were 
crying. They were confused and could not understand what was actually taking place; it 
was one of the biggest emotional experiences this writer has ever had. Part of the problem 
was that he was very emotionally driven, and as he stood there before the people he was 
experiencing deep emotional pain. That night when he got home he could not rest. He 
felt as though he betrayed those who loved them and had been friends to them for nine 
years. For the next few days, he really did not know what to do. For the first time in his 
life, he felt the spirit of depression. Many came by their home, called on the telephone, 
and pleaded with him to stay. The following Sunday, he stood before the congregation 
not knowing what to say or what to do—feeling the pain of abandonment and the pain 
of frustration. He had a conversation with his wife about what was going on and he can 
remember her saying to him, “Robert I know what you want me to do; you want me to 


tell you what to do and I am not going to do it. God has called you into this ministry. 
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Whatever you decide to do, I will support you 100 percent.” The following Sunday he 


was so emotionally disjointed that he stood before the congregation and said to them, 
“Okay, I will stay.” His heart wanted to stay; his head recognized that he needed to go. 

At this point, he decided to seek counsel from those he trusted. He spoke with 
Dr. Kenneth Greene and he said to him, “Robert, what have you been praying for and 
has God answered your prayers?” This writer was still struggling in his spirit. At the 
time, they were attending their church conference in Seattle, Washington. He had been 
talking to a friend of his by the name of Harold Smith who was an educational director 
for a church in St. Louis, Missouri. A few years earlier, he had introduced Harold to 
Dr. David Lane, and it is evident that Harold had been speaking to Dr. Lane about his 
present situation. While at the conference, Dr. Lane asked this writer to have lunch with 
him that afternoon. While having lunch, Dr. Lane shared with him some of his personal 
experiences of ministry and eventually affirmed what was already said to him by others, 
“Tf this is an answer to your prayers, you have no choice but to go.” 

This writer returned to New Orleans very confident that God had answered his 
prayers and that he had a responsibility to respond to the blessings that God had provided 
for him. In February of 1998, he and his family became the first family of the Glass City 
church of Christ congregation, which is referred to as “The Glass.’ What was powerful 
about this move is that when he arrived at the airport to leave New Orleans, almost one 
hundred members of the Louisa Street congregation were there to show their love and 
support for his decision to move to Toledo, Ohio. 

This writer’s present ministerial context is the Glass City church of Christ in 
Toledo, Ohio, where he has been pastoring for over fifteen years. In this ministerial 


context, he has really begun to understand what the Missio Dei is all about. His 
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ministerial journey at The Glass has been filled with ups and downs, but has also been 
the most satisfying experience that he has ever had. He has the opportunity to work with 
some of the most talented and gifted people that he has ever known. One of the most 
significant blessings that he has is the opportunity to teach biblical truth without being 
forced to stay within the constraints of church of Christ dogma. To be able to preach 
biblical truth from an expository hermeneutic and watch people enjoy the fruit of your 
labor is refreshing. One of his dreams has always been to develop his theological training. 
Being at Glass City afforded him the opportunity to attend Winebrenner Theological 
Seminary. Attending Winebrenner broadened his theological perspective and has allowed 
him to develop his skills and improve what he does as a minister of the gospel of Jesus 
Christ. The Glass City leadership and membership has been absolutely phenomenal in its 
support of his efforts for higher education. 

This writer has been able to see God work through him in the life of this church. 
He recognizes there are some challenges ahead. The church is working very hard to make 
sure that they do three things: Build faith toward God, stand up for justice, and then to do 


mercy. 


From Context to Calling 


This writer has been the pastor at the Glass City church of Christ in Toledo, Ohio, 
for the last fifteen years. The initial transition from the previous ministry context was 
very difficult. Moving to a new congregation after establishing important relationships 
with members at his previous congregation of ten years, and also having to move to the 
northern part of the country after spending all of his life in the southern region presented 


him with multiple challenges. However, he knew in his spirit that God wanted him to 
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make the move and to take on challenges that would build his faith and his ability to be 


more efficient in ministry. 

The history of this congregation is interesting. The church started in 1930 after 
two little children went to visit their grandmother in Tennessee and was baptized into 
the church of Christ. When the girl, named Ramona Hackney, along with her brother, 
returned to Toledo, they discovered that there was not a church of Christ in which African 
Americans could worship. A lady who everyone called mother Flossie got in touch with 
the elders of the Western Avenue church of Christ. As a result of connecting with Western 
Avenue and other churches of Christ in the area, they began a house church. 

The history and plight of the African American community in Toledo impacted the 
physical journey of this church. In 1938, they rented a building on Avondale Avenue with 
Pastor Henry Donley as their first minister. In early 1948, they moved to Indiana Avenue 
and Hawley Street into a storefront building; later in the year they moved again to a 
building located at the corner of Vance and Ewing Streets. Finally, in 1954, they moved to 
910 Dorr Street, and were called the Dorr Street church of Christ. Dorr Street itself served 
as the business corridor for the African American community, which encompassed many 
offices for doctors, dentists, optometrists, as well as a movie theatre, beauty salons, small 
stores, other churches, and private dwelling homes. Urban Renewal and the elimination 
of the African American businesses on Dorr Street would cause the church to move 
in 1968, this time designing and building for themselves a new church building in its 
present location at 901 Hoag Street. With this new beginning came not only a new start 
out of the rubble of Urban Renewal but a new name, the Glass City church of Christ. In 


the eight-two years of this congregation, in all that it has endured in its physical changes, 
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the changes in spiritual leadership have been minimal, having had only nine pastors since 
its beginning. 

During this writer’s pastorate, the church has seen some decline in its numbers 
over the years. Currently, the average weekly attendance is around 270-300, down from 
300-350 of just a few years ago. There are multiple underlying causes that contribute to 
this membership disparity; the natural loss of human wealth (death); economic impact 
(loss of jobs and job relocations); the global migration of their youth (those who are 
skilled and educated have more options and opportunities outside of Toledo); and last 
but not least, the falling away factor (those who fall away and move their membership to 
other congregations or just stop attending church services altogether). 

When reflecting on this writer’s ministry context, there are some things that 
are exciting that relate to the work of ministry at the Glass City church of Christ. Their 
vision and mission statement is as follows: “Changing a Community through Christ.” 
Their mission, the Glass City experience, involves a circle of influence that is committed 
to helping others actualize God’s power in their lives through the fivefold ministry: 
Evangelism, Education, Edification, Equipping, and Exhortation. They ask God to direct 
them, defend them, and to deliver them; and they tell others to “remember God loves you 
and so do we.” The Glass City congregation’s objective is to impact the city of Toledo in 
such a way that it becomes the city of God. One of the things they do to embed in their 
hearts their calling from God is to stand and quote their vision and mission statement 
every Sunday. 

The church is located in central city, which is in the lower income part of the 
community. A part of this congregation’s struggle, challenge, and commitment is to 


become a visible influence in the community where their church building resides. Most 
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of the members live outside of this area, so for a number of years they have not been in 
touch with the central city. There are some who believe that they need to move away 
from this community; however, many (including this writer) believe that the Lord wants 
the church to stay in the area so they can change this community for Christ. According 
to city statistics, in 2010 the population for Lucas County, Toledo, Ohio, was 287,208, 
which was a drop of -8.4 percent since 2000. There were 138,973 males (48.4 percent of 
the population) and 148,235 females (51.6 percent). ! The estimated median household 
income in 2009 was $32,325, which was down from $32,546 in 2000. The median 
resident age was 34.2 years. According to city statistics, Toledo has had 23 murders, 140 
rapes, 1,097 robberies, 7,287 burglaries, and 1,594 aggravated assaults in 2010.7 

This congregation also has been challenged with their youth and young adults 
regarding crime. A number of them have been incarcerated. In January of 2011, a young 
man who grew up in this congregation was executed after spending seventeen years on 
death row. Another young man was sentenced to twenty-five years in the Ohio State 
Penitentiary, and three young men are currently serving time in prison. Another struggle 
has to do with the number of divorces occurring in this congregation. Many of these 
divorces are of couples who have been together for ten years or more. 

When this writer was hired to become their pastor, there were four deacons who 
represented leadership. These particular men have been in leadership for at least thirty 
years. After this writer had been with the congregation for about two years, one of the 
most influential leaders of the congregation was transferred by his job to another part 


of the country. He was the person primarily responsible for hiring this writer in Toledo; 





!“Toledo, Ohio,” CityData.com, http://www.city-data.com/city/Toledo-Ohio.html (accessed 
October 16, 2012). 


Ibid. 
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he had a lot of influence. He handled the money and was very controlling and narrow in 


his theology. This writer contends that God moved this person in order that the church 
could become more open-minded in its theology, actions and growth. The church was 
then left with three deacons and, interestingly, one of them worked in and out of Chicago 
for fifteen years and was only in Toledo once every two months. The point is that this 
pastor walked into a church that had leadership and membership issues that needed to be 
addressed. Clearly, these men are not bad people; however, they have been theologically 
miseducated. They have been working in certain areas for so long that they have taken 
ownership of that which belongs to God. When leaders take ownership of what belongs to 
God, it becomes very difficult to do ministry outside of their gift because they will only 
invite certain members to work with them. One of the decisions this pastor made was 

to ordain eight deacons in order to open up certain areas of responsibility to the Lord’s 
work. At the present time, the congregation has eleven deacons, all males. One of the 
reasons this writer makes a special point of this is because in churches of Christ they do 
not believe in female leadership. This writer clearly sees that Phoebe was a deaconess; 
however, because of their misinterpretation of some biblical texts, the churches of Christ 
have denied the position of leadership to women of God. 

This congregation has many women who have the gift of leadership. This pastor 
can clearly see that these women have spiritual gifts. They study, work, worship and are 
committed to bringing about the vision God that has been given to this writer. One of 
the decisions by this pastor was to create a leadership area of the church called ministry 
leaders. This allows women to lead in areas of ministry other than that concerning 
children or preparing and serving fellowship meals. Some of the older women have a 


very difficult time seeing women in any kind of leadership role. They sometimes tell this 
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writer that he needs to be careful with what he allows women to do. Relationships with 


other church of Christ ministers are sometimes very difficult because of the liberal label 
placed on this writer. They tend to exclude Glass City church from attending various 
activities that are held at their congregations. Even though there are many challenges that 
the Glass City congregation faces, they strongly believe that they have seen the hand of 
God move among them. God has opened some doors for them and has given them the 
opportunity to meet and move in important areas of their city so that they might be able 
to live out the vision given to them by God. Ephesians 3:14-21 states: 

For this cause I bow my knees unto the Father of our Lord Jesus Christ, of 

whom the whole family in heaven and earth is named, that he would grant you, 

according to the riches of his glory, to be strengthened with might by his Spirit in 

the inner man; that Christ may dwell in your hearts by faith; that ye, being rooted 

and grounded in love, may be able to comprehend with all saints what is the 

breadth, and length, and depth, and height; and to know the love of Christ, which 

passeth knowledge, that ye might be filled with all the fullness of God. Now 

unto him that is able to do exceeding abundantly above all that we ask or think, 

according to the power that worketh in us, unto him be glory in the church by 

Christ Jesus throughout all ages, world without end. Amen (KJV). 

In their efforts to live out the mandates given to them by the Lord Jesus 
Christ, this writer has formed about twenty ministries within this congregation. Each 
ministry has a vision and mission statement that relates to the overall objectives of the 
congregation. Recently, this writer put together a new evaluation that will assess the 
effectiveness of each ministry. Each ministry will be looked at based on what this pastor 
calls the five Ps. The pastor presented all ministry leaders with a letter outlining the 
following questions: 

1. People—Who are the people that you work with? 

2. Problems—What problems are you encountering? 

3. Projects—What projects are you working on? 

4. Progress—What advancements are you making? 


5. Plans—What plans are you developing for the future? 


This pastor will use this process twice a year as an assessment tool. 


a7 


Another approach to the ministry context was to make sure that ministries 
are focused on the issues that are not only inside the church, but also outside in the 
community. If their whole ministry is focused on inside issues only, then they would have 
what this writer calls ‘insiderism.’ Insiderism, to this writer, means that they are only 
feeding their own bellies and forgetting about those on the outside. However, if ministry 
focuses only on outreach, then it is possible to build an immature church; therefore, this 
writer believes that ministry must be balanced. The Glass has many women, youth and 
family ministries that are designed to address church family needs. One of the ministries 
that they recently began is children’s worship. This pastor brought a youth minister on 
staff, and one of his first responsibilities was to organize a children’s worship designed 
especially for them. Children ages five to ten years old are taught the fundamentals of 
faith in a context of their learning. Additionally, adding a youth minister to the staff 
affords the congregants the opportunity to better understand the youth culture of today 
and will also enable them to design ministries that will meet their needs. 

Another exciting ministry is the ladies’ conference. This conference started as an 
Ohio State Ladies’ Retreat that gathered every other year and has now grown to become 
the Midwest Ladies’ Conference, which meets once a year. Ladies from all over the 
Midwest meet for a weekend once a year to address the issues of women in a holistic 
context. This ministry was birthed and is led by women from the Glass City church of 
Christ. There are a few other efforts that they are involved in, such as their Ohio State 
Youth Conference and the Midwest Marriage Retreat, that are designed to be helpful in 
those specific areas. 

In the church’s efforts to live out the Great Commission, this writer developed 


a number of ministries that would allow them to reach the lost. One of their recent 
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endeavors is the Small Group Ministry. For many years, the church held Sunday evening 


service and at some point the leadership recognized that very few people attended this 
service. As a result, they decided to change to small group house meetings. This pastor 
and one of his deacons went through the training and four years ago started Sunday 
evening small groups, which meet in various homes. These groups are designed to 

build fellowship and meant to be evangelistic, with its main goal to fill the empty chair, 
which will eventually increase the evangelistic efforts of The Glass. The small groups 

are designed to birth other small groups. The small group discusses the Sunday morning 
sermons and they encourage visitors to attend. This pastor believes that this is a better use 
of time and, more importantly, it follows the example of the first century church. 

Another ministry that has had an impact on the community has to do with justice. 
One of the things that the churches of Christ have not done very well is standing up for 
the oppressed and exploited in their communities; however, the Lord allowed them to 
become involved in a justice ministry called T.U.S.A. which is an acronym for Toledoans 
United for Social Action. T.U.S.A. is a part of the Dart Network that has organized 
churches around the country to do justice. This effort involves twenty-six different 
churches with various denominations from the Toledo area who fight for the citizens 
of our community. This is the first time that the Glass City congregation has become 
involved in doing justice in an effort that involves different denominations. 

Another ministry that allows them to reach out to their community is the soup 
kitchen. They have a director and a staff of members who have committed their lives to 
this endeavor. Every Saturday the homeless are fed and given clothes. There is also a time 
of prayer and they distribute pamphlets with an invitation to attend service or one of their 


Bible classes. They offer one-on-one Bible classes to anyone who would like to learn 
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more about God. They are really extending themselves to reach out to the community 
where their church building resides by encouraging neighborhood watch and mentoring 
programs for youth. 

As pastor of this church, it came to his attention that many of his members’ 
families were dealing with drug abuse issues. Presenting an opportunity to provide 
a context that would address this problem, they opened their doors to a Narcotics 
Anonymous group. This group meets every Tuesday night and has been a blessing for 
members and for the community. 

Finally, the church provides a conference call prayer line that is available twice 
daily. Individuals can call the prayer line to request prayer, give a testimony or hear the 
scriptural reference for that day. These are some of the many ministries that are designed 
to live out the call of God. 

When considering a context of ministry, this writer deems it necessary to mention 
a preaching context. For many years, this pastor’s mode of preaching was topical, as 
influenced by his training and examples. However, a few years ago his mode of preaching 
changed. Expository preaching has become his primary method. This approach has been 
enlightening for him and for the members of his congregation. There has been a greater 
appreciation for the text and challenges for doctrinal dogma held by churches of Christ. 
This writer knows that the truth will set them free and, as a result, he has experienced 
personal freedom and the freedom of congregants from exclusion to inclusion. 

This writer has watched the hand of God move him from one context of ministry 
to another. There is purpose in his life and he understands that God has placed him in this 
present ministry context so that the call of God, and gifts given by God, can be used to 


build the kingdom of God by giving honor to him. 
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This writer was once engaged in a conversation with a church leader who 
believed that being a pastor and/or doing church ministry had to do with an individual’s 
personal decision as opposed to a calling by God. This writer believes that a decision has 
to be made; however, that decision must be based on a calling from God. Paul writes in 
Galatians 1:13-16: 


For ye have heard of my conversation [manner of life] in time past in the Jews’ 
religion, how that beyond measure I persecuted the church of God, and wasted 
[made havoc of] it: And profited [I advanced] in the Jews’ religion above many 
my equals [beyond many of mine own age] in mine own nation, being more 
exceedingly zealous of the traditions of my fathers. But when it pleased God, who 
separated me from my mother’s womb, and called me by his grace, to reveal his 
Son in me, that I might preach him among the heathen [Gentiles], immediately I 
conferred not with flesh and blood (KJV). 


Clearly, the one who preaches the gospel of Christ is called of God. While discussing this 
issue with a church leader, this writer did not refer to this particular text. However, one of 
the texts he used was Ephesians 4:7-13. Paul writes: 


But unto every one of us is given grace according to the measure of the gift 

of Christ. Wherefore he saith, When he ascended up on high, he led captivity 
captive, and gave gifts unto men. (Now that he ascended, what is it but that he 
also descended first into the lower parts of the earth? He that descended is the 
same also that ascended up far above all heavens, that he might fill all things.) 
And he gave some [to be] apostles; and some, prophets; and some, evangelists; 
and some, pastors and teachers; for the perfecting of the saints, for [unto] the 
work of the ministry [of ministering], for [unto] the edifying [building up] of the 
body of Christ: till we all come in the unity of the faith, and of the knowledge of 
the Son of God, unto a perfect [full grown] man, unto the measure of the stature 
of the fullness of Christ: that we henceforth be no more children, tossed to and 
fro, and carried about with every wind of doctrine, by the sleight of men, and 
cunning [in] craftiness, whereby they lie in wait to deceive [after the wiles of error 
(KJV). 


This text clearly indicates that a pastor/teacher is one who has the gift of pastoring and is 
given by God to the church as a gift. 
While thinking about the discussion and related text, tension began to rise within 


the heart of this writer, and one such tension was that of many years of indoctrination by 
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a church that did not emphasize the fact that pastoring is a spiritual gift. He wondered 


why the idea of pastoring was not taught within churches of Christ as being a gift of the 
spirit. 

The ministry context that this author has is a part of the churches of Christ. This 
denomination believes that preaching is something that individuals choose to do. This 
seems to make preaching based on human efforts as opposed to a divine calling. There 
are those within the churches of Christ who believe that only a man has that right to 
make that kind of decision. This ministry context of the churches of Christ could easily 
participate in sexism and oppression. 

Through the years, he has met women within the churches of Christ who have 
the gift of speaking in a general assembly. The Holy Spirit demonstrated its power in the 
lives of these women by witnessing the success of the preached Word and changing the 
lives of women across the country. This writer’s spirit is troubled because these women 
in churches of Christ are only allowed to use their gifts in an environment where there 
are only women or children in attendance. There are those with the gift of speaking who 
have been so heavily indoctrinated that they refuse to utter a word if a man is present. 
Nationally, there are more women than ever before manning pulpits, leading conferences 
and teaching in seminaries. This writer relates to what Spiros Zodhiates says, “The 
position of a woman at home and in the church is of paramount importance, however, 
that position is not always clear and many questions arise.” Because of the importance 
of women as it relates to their place and purpose in the church, churches of Christ must 
address this issue theologically and practically. If the churches of Christ are going to 


survive, they must examine biblical text that has been used to promote this doctrine. 
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For a long time, it was only men that this writer considered to be the mentors in 


his life; however, after reflecting on life, it has become very clear that women played an 
important role in his life. Interestingly, his mother, Gloria, was the first one to play such 
a role, beginning at his birth until he was twenty year of age. She modeled prayer, Bible 
reading, and preaching/teaching in his life for all of those years. There were also women 
along the way who challenged his understanding of Scripture and encouraged him to 
put forth his best. In his present ministry context, he has women who have the gift of 
preaching. In the thirteen years of pastoring here, God has put this issue on his heart. The 
last three years have been a great struggle because of the level of exposure experienced 
by him. While attending Hampton University’s Conference, there were a number of 
female speakers, including the keynote speaker, who was clearly being led by the Holy 
Spirit. 

Another reason this issue must be addressed within the ministry context of 
churches of Christ is because the women who have the gift of speaking are apprehensive 
about using their gift in a way that would be considered preaching. Many of them are 
preaching, however, they will say, “I want you all to know that I am not a preacher.” 
One of the churches of Christ’s most prolific writers, Don McWhorter, in his book titled, 
God's Woman: Feminine or Feminist, writes: 

In denying women the right to deliver a discourse in a public assembly where 

men are present, the same writer commands, instead, that she be in obedience 

(1 Cor. 14:34). In the statement to Timothy and the latter statement to the church 

in Corinth, inspiration gives the same reason for this role as that given in | 


Corinthians 11—1t is the very nature of what God decreed from the beginning; 
roles were established for all time in the creation order.* 
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It is this kind of teaching that has troubled this writer’s spirit; therefore, it is imperative 


that clarity is given both theologically and practically regarding this significant issue. 
Acts 2:17-18 states: 

And it shall come to pass in the last days, saith God, I will pour out of my Spirit 

upon all flesh: and your sons and your daughters shall prophesy, and your young 

men shall see visions, and your old men shall dream dreams: And on my servants 

and on my handmaidens I will pour out in those days of my Spirit; and they shall 

prophesy (KJV). 
Paul preaches that the spirit of God is given to all of mankind and part of the work of the 
spirit is that human beings will prophesy. Those in this writer’s church ministry context 
teach that only men can receive the gift of prophesy (teaching) as it relates to speaking in 
the assembly of the church. This writer has decided, based on a number of factors related 
to his life experience, that addressing the right of women to speak in the general assembly 
is a biblical mandate from God. 

The Scriptures teach that, “Therefore to him that knoweth to do good, and doeth 
it not, to him it is sin” (James 4:17 KJV). This pastor’s objective is to do what is good. 
Recognizing that doing good is not always easy and it will sometimes bring about wombs 
of the war, the truth must be told. The text of Scripture clearly teaches the people of God 
that if we have the courage to embrace truth, the result will be that of freedom. Women 
must be set free among us so that they may be able to use the gifts that God has given 
them. Addressing this issue must also be done in a way that will not only set the church 
itself free, but also those women who have the gift in spite of the crisis that might occur. 
This situation is reminiscent of Israel’s experience in the wilderness. Exodus 14:10-12 
states: 

And when Pharaoh drew nigh, the children of Israel lifted up their eyes, and, 

behold, the Egyptians marched after them; and they were sore afraid: and the 


children of Israel cried out unto the Lorn. And they said unto Moses, because 
there were no graves in Egypt, hast thou taken us away to die in the wilderness? 
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Wherefore hast thou dealt thus with us, to carry us forth out of Egypt? Is not this 


the word that we did tell thee in Egypt, saying, Let us alone, that we may serve 

the Egyptians? For it had been better for us to serve the Egyptians, than that we 

should die in the wilderness (KJV). 

Finally, this author understands some of the challenges that will be presented. 
Those struggles will not only come from the outside, but will come from his inner spirit; 
however, it must be done. At this time, the objective is to design a prophetical preaching 
model that will address the role of women as it relates to them using the gift of preaching. 
The homiletic approach will be exegetical, textual and topical. This model will also have 
within it ways of applying the teaching in this writer’s ministry context. 

This writer is reminded of the words of Paul in Galatians 3:26-28: “For ye are all 
the children of God by faith in Christ Jesus. For as many of you as have been baptized 


into Christ have put on Christ. There is neither Jew nor Greek, there is neither bond nor 


free, there is neither male nor female: for ye are all one in Christ Jesus” (KJV). 


CHAPTER TWO 


THE STATE OF THE ART OF THIS MINISTRY FOCUS 


This literature review focuses on major sources that are essential in developing 
this researcher’s project. These resources were helpful in constructing the basis upon 
which to establish a model of prophetical preaching and teaching used at the Glass City 
church of Christ, the physical context of this study. With a great number of material 
available, several excellent authors presented compelling arguments why the role of 
women should be addressed in the churches of Christ. 

A former church of Christ preacher, Pastor Floyd Rose, writes in his book titled, 
An Idea Whose Time Has Come: “There is a quiet, irreversible evolution taking place in 
the church of Christ.”! Rose sees gender discrimination in the church relating to slavery 
and racism that has existed in our country. He suggests that white churches of Christ 
have progressed in their application of this subject; however, African-American churches 
of Christ have done very little to challenge themselves with the role of women in the 
church. Rose quotes a fellow church of Christ preacher, Dale Paul, as he shares a message 
with his church talking about our responsibility toward women. “We will be seen as the 
protectors of the rights of women, not the defenders of the claims of men to subjugate, 


dominate, and exploit them.”” 
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Finally, Rose moved this researcher when he said, “The church of Christ has 


placed itself on the sidelines of the defining issue facing the church in the 21st Century.” 
When sitting on the sidelines, you simply cheer. For the most part, we have cheered 
against the upward mobility of women as it relates to their role of leadership in the 
churches of Christ. This kind of mental context caused this writer to address this issue at 
the Glass City church of Christ. 

This writer is motivated by many other factors that represent his testimony. James 
H. Cone, in his book titled My Soul Looks Back, says that the purpose of testimony is “not 
only to strengthen an individual’s faith but also to build the faith of the community.’”4 
Cone looks back at his shaping from his family foundation to the development of his 
theological constructs. Cone shows the value of family and how your worldview plays a 
part in self-respect. He reflects upon how his theology was birthed out of his crisis and 
the struggle of his people. Cone’s book helped this researcher to better understand that 
one’s theology has its relevance when it addresses the oppression around them. Whether 
it is racism, classism, or sexism, it must be addressed. 

However, there are those in churches of Christ who believe that women have 
a place in the church that is subjective to man. McWhorter reminds his readers of the 
extreme position that churches of Christ take as it relates to the role of women in the 
church. He takes the position that the role of women in limitation is something that 
is validated by Scripture. He takes a complementarian interpretation of Scripture and 
blames feminists as the primary reason for what he calls a liberal interpretation of biblical 


text. He states, “Feminism is as old as the Garden of Eden and that is where its roots are 
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> McWhorter takes the position that Adam and Eve messed up the order 


firmly planted. 
of creation. In contrast, Robert H. Rowland, in Breaking the Mold, takes the position that 
“there is no subject that takes on a more schizophrenia pattern of behavior than do our 


»© He addresses how 


teaching and practices regarding the woman’s roles in the church. 
some of our positions contradict some of our practices. He reveals the fact that many 

of our preachers do not agree with limiting the role of women but will not preach it. He 
exposes some proof texts that we use out of context to validate our position. He correctly 
writes, “Any blind person with average hearing would quickly recognize that we don’t 


”7 The contrast between McWhorter and 


require our women to be silent in church. 
Rowland helps this writer to recognize that there are others on the journey of change. 
Gordon D. Fee and Douglas Stuart’s book, How to Read the Bible for All Its 
Worth, was helpful in regards to hermeneutics. This book helped in terms of asking 
the right questions. They share about correct exegesis from the historical to the literary 
context and gave examples of how to interpret the texts that exposed any wrong methods 
of biblical interpretation.® 
Another helpful resource utilized for helping Glass City members see the role 
of women differently is J.D. Thomas’ book, Harmonizing Hermeneutics. Whereas Fee 
and Stuart give a generic approach to hermeneutics, Thomas offers a more specific 


hermeneutic addressing the role of women. This writing is also helpful because Thomas 


is amember of the church of Christ; therefore, he is able to share proper interpretation in 
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contrast to church of Christ misinterpretation. He discusses how we interpret Scriptures 


historically and the importance of a contemporary application. He talks about the value 
of history. When it comes to exegesis, he says, “You must control the theology that one 
accepts.” He suggests that following the rules of grammar is imperative, and finally one 
must apply inductive reasoning. 
In Beyond the Curse, Aida Besancon Spencer does a great job defining what it 
means for mankind to be created in the image of God. She discusses how both Adam 
and Eve were created as one in the Genesis | account at creation. She further develops 
the idea of what it meant for Eve to be a helper for Adam; and interestingly that being 
a helper does not mean that woman is inferior to man because the same word is used in 
reference to God. Another concept that Spencer develops is in Genesis 3. She believes 
that the curse of Genesis 3:16 has to do with the battle of the sexes; women will desire 
to control men and men will try to control women. Yet, Spencer concludes that both men 
and women have moved beyond the curse through redemptive theology. Jesus died on the 
cross and was raised from the dead; as a result, there ought to be mutual submission. !? 
Another church of Christ author, Carroll Osburn in Women in the Church, unpacks 
the different forms of feminism. He discusses radical and evangelical as egalitarian 
forms of feminism. In contrast, he writes concerning the complementarian approaches 
to feminism, patriarchalism and hierarchism. He spends a considerable amount of time 
sharing some pros and cons as they relates to radical and patriarchal feminists. Osburn 


states, “It is unlikely that contemporary Christianity will profit significantly from either 
°J.D. Thomas, Harmonizing Hermeneutics: Applying the Bible to Contemporary Life (Nashville, 
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perspective.”!! Discussing evangelical and hierarchal complementarianism, he concludes 
that they have “significant differences.”!? However, he addresses the ideas that they have 
in common. The value of this part of the writing helped this writer understand in greater 
detail the influences of feminism in Christian theology. 

Another aspect of this writing has to with Osburn’s development of Genesis 1-3. 
He spends considerable time unpacking the different ideas and application of Genesis 
1-3. He helped this researcher see Genesis in the greater light of its biblical, cultural and 
historical context. Osburn writes, “One already interprets a text through ‘cultural glasses’ 
as soon as one reads from the Bible, especially from one of the English translations. It 
may well be that the most important factor in biblical interpretation is the role of culture 
both for the ancient biblical writers and for the modern interpreter.” !? 

This researcher gained insight from Women in the Church by Samuele 
Bacchiocchi. Bacchiocchi extends the idea of what the image of God means and that it 
applies to more than just male/female relationships. This challenged this writer’s thinking 
regarding man being in God’s image, suggesting that it may refer to his connection 
with God and not just to a male/female relationship. Bacchiocchi also challenged this 
researcher with his belief that Genesis 2 is about an order of creation that makes Eve 
subordinate to Adam.!4 

Bacchiocchi also argues that Genesis, chapter 3, is a curse that sets the platform 


for the distortion of the relationship between a husband and wife and that, through Jesus, 
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restoration takes place and brings back into existence the subordination of women to 


men.!> 

A book written by Gordon D. Fee titled, The First Epistle to the Corinthians, 
helped this writer’s research.!° Fee shares excellent commentary on 1 Corinthians 11:2- 
16 and 14:34-35 by giving insight concerning the situation that existed in the church at 
Corinth. Fee helped this writer understand the language of the text. He unpacks those 
things that were culturally significant and gives an orderly outline for Paul’s arguments in 
both chapters. He gives clarity to show that there are no contradictions between chapters 
11 and 14. Finally, he gives an insightful verse-by-verse exegesis of both chapters. 

Bonnidell Clouse and Robert G. Clouse, editors of Women in Ministry: Four 
Views, were helpful to this researcher in that they provided in one volume the opportunity 
to look at four different views: Women Keeping Silent in the Church, The Head of 
the Woman is the Man, Your Sons and Your Daughters Shall Prophesy, and There is 
Neither Male and Female in Christ. To engage these different views from Traditional, 
Male Leadership, Plural Ministry, and Egalitarian points of view created challenges and 
answered questions. !7 

Second Timothy may have been addressing the onslaught of Gnosticism. Richard 
Clark Kroeger and Catherine Clark Kroeger give this writer some interesting insights. 


They believe that the problem in Ephesus was that women were troublesome by carrying 


the destructive doctrine of Gnosticism from one house church to another. Therefore, Paul 
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had to address them in 1 Tim. 2:9-15, telling them they need to stop teaching because it 


was causing confusion in the church.!® 

C. Leonard Allen, author of Distant Voices, offers an exposé on the history 
of churches of Christ. This researcher discovered that there were women who wrote 
theologically that the Bible teaches that women can function as leaders in the church of 
Christ. He shares that one of our restorers believed in unity and diversity, that different 
fellowships can believe differently and still be one.!? 

Another book dealing with the historical context of churches of Christ is titled 
The Worldly Church by C. Leonard Allen, Richard T. Hughes and Michael R. Weed. This 
writing was valuable because it first identified some of the crisis that exists within the 
churches of Christ. The author deals with the secular spirit that permeates the church of 
Christ. He makes the contrast between the old school mentality and the new paradigms 
that exist today. He writes that in the past, the church of Christ was filled with those 
who did not have much of anything and it brought about a more spiritual context. He 
continued by stating that churches of Christ have more educated people than ever before 
and, as a result, the church of Christ has become somewhat worldly in its thinking.?° 

The work of J.M. Powell, in his book titled The Cause We Plead, facilitated 
research for this writery. Powell lays out for the reader the definition of the Restoration 
Movement for churches of Christ. This movement was about restoring New Testament 


Christianity. The author focuses on the major players and their contributions to the 
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movement. Being able to distinguish the different players in the movement and their 
contributions helped this writer, as well as understanding who and what influenced their 
mode of thinking, how they came to be influential and how we came to our exclusive 
truth claims that we make today. He now better understands how churches of Christ 
developed their exegetical approach to Scripture.7! 

The value of a theology that liberates is a topic addressed by James H. Cone 
in his book titled, A Black Theology of Liberation. A number of statements made by 
Cone affirmed to this writer the need to pursue this project. Cone says, “Theology is 
always done for particular times and places and addressed to a specific audience.”?” 
For this writer, this is the time, the church of Christ is the audience. Cone further states 
that “theology ceases to be a theology of the gospel when it fails to arise out of the 
community of the oppressed.”?> Among churches of Christ, sexism exists, and for this 
writer, this prophetical theology has been birthed. Finally, Cone encouraged this project 


by writing, “Sexism dehumanizes and kills, and it must be fought on every front.”74 
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CHAPTER THREE 


THEORETICAL FOUNDATION 


Is the biblical teaching on gender roles sexist? How are we to understand the 
direct and indirect references to gender and ministry in the Bible? The traditional non- 
instrumental churches of Christ take the biblical position that women are not to hold 
any type of leadership position in the church. Don McWhorter, in his book titled, God's 
Woman: Feminine or Feminist, spends a considerable amount of time in the first chapter 
of the book honoring women as being significant in the home, community and church. 
McWhorter takes the position that women are valuable to the mission of the church and 
suggests that the body of Christ would not be effective in its efforts without the support of 
women. He states: “Thank God for voices of moderation and respect for God’s authority 
coming from both men and women. It is my conviction that these voices will be heard 
and that men will once again become the spiritual leaders God intended for them to be 
and that women will gladly serve God in their appointed role.”! McWhorter believes 
that women have been given a place of submission to men as it relates to the church. 

He believes that the feminist movement is behind the efforts allowing women to take 
leadership roles in churches. He writes: 

The feminist on the other hand, is seeking self-satisfaction and glory she (or he) 


is bent on creating a new agenda for this age. Whatever it takes to accomplish 
that goal is seen as a workable tool. For some it may mean that throwing away the 
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Bible and the complete abandonment of God and Christianity. For others, it may 


mean new and strange interpretations of Scripture. But for the feminist the end 

justifies the means.” 

In this writer’s view, McWhorter’s position is extreme and judgmental; extreme 
because he applies his position to all those considered to be feminists. Writers must be 
careful about taking generic positions about what individuals believe theologically. There 
may be some validity to a radical theological approach by some feminist theologians. 

In an article in Christian Century, Elizabeth Achtemeier writes, “Many contemporary 
feminists in the church have unfortunately concentrated on everything around themselves. 
They have made their experiences the ultimate authority above the Scriptures. Their 
liberations have become their all consuming occupation coloring everything they write, 
say, and do.”> This article suggests that radical feminism is fighting in an unhealthy way 
to drive the mobility of women in the church. She further states: 

At the same time, the church is told by feminists that its Scripture, the only if 
they accord with modern feminists views. Alongside the body of Christ, some feminist 
are constructing a new church called women church and celebrating a new religion 
sometimes utilizing the symbol of a female “Christian” on a cross. It is difficult to 
imagine any more confining bondage to one’s sinful self and society.* 

Achtemeier is not speaking against women leadership, but she believes that some 
feminist theology has gone outside of the biblical text. 

Interestingly for this writer, the issue in churches of Christ is not so much about 


gender roles but more about hermeneutics. In this pastor’s church tradition, many hold 
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the position that men and women are equal but have distinct and complementary roles 


in the church. Many in this minister’s church tradition would welcome a woman as 
president of the United States, or chairman of the board in their business, and in reality 
see a good common sense reason for women as leaders in the church. Their concern, 
however, is the teaching of Scripture. For many in churches of Christ, the reason this 
issue is so passionately debated is not because they do not like women but because of the 
view of Scripture (methods of interpretation). 

Sooner or later, one has to come to terms with the claims of the biblical text. 

The Bible invites us to interpret the text a certain way. Most of the books of the Bible 
were written to different audiences at different times for different reasons. Therefore, 

the original readers would have to read within their particular context, which means that 
the present day reader must understand the text in its context and then make present day 
application. For example, if Moses is writing Genesis to prove certain facts to Israel, one 
would not cross reference Corinthians to figure out what Moses meant. 

As leaders seek to expose biblical text, it must be understood that reading 
resources that inform us about cultural and historical background of the Bible world are 
necessary because they help to expound Scriptures adequately. In the church, we must 
come to understand that all biblical passages may be for all time, but all biblical passages 
are not for all circumstances. This approach is called contextualization. The Pocket 
Dictionary of Theological Terms defines contextualization as “the process of seeking to 
communicate the message and teaching of the ancient Scriptures using contemporary 
forms of language as well as metaphors and images that are familiar to the current 


audience.”° The idea is to keep text in context. Students of the Bible understand that this 
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whole interpretative process is not without challenges. This writer agrees with Gerald 


Bray when he states, “We have to be careful not to submerge the text in our own context, 
to use it for ends which would have been quite foreign to the original writers, and would 


probably have been rejected by them.”© 
Biblical Foundations 


Glass City church of Christ, the context of this researcher’s spiritual journey, 
has existed for over sixty years because mature believers influenced new generations to 
participate in the process of kingdom building. The commitment to living out the Great 
Commission given in Matthew 28 has always been a priority to the Glass City church 
of Christ. At one point in the life of this congregation, they had at least five young men 
who were in training to become pastors. The problem is that this congregation has many 
women who have the spiritual gift of leadership, with 70 percent of this church being 
females who study, work, worship and are committed to bringing about the vision that 
God has given us. 

The Glass City church sponsors a Midwest Women’s Conference, which has 
allowed us to experience women who have the gift of sharing the Word. The evidence 
of this conference is part of the motivation for this project. Interestingly, some of these 
women are wives of preachers and it is clear that they have the calling, but their husbands 
have the position. This researcher concludes this because one of the ways of knowing that 
a person has the gift is that they perform the work naturally and effectively. 

There are some other experiences that substantiate the fact that women are gifted 


for leadership. This writer, being a part of the Interdenominational Ministerial Alliance as 
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Second Vice President, has brought about a connection with female pastors all over the 
City of Toledo. Also, he is co-chairman of a social justice organization called Toledoans 
United for Social Action (T.U.S.A.). This organization is made up of twenty-eight 
different churches in the area. This also has afforded him another opportunity to engage 


women who are successful in leading ministries. 
Foundations for the Solution to the Problem 


The church tradition of Glass City has always been that they are committed to 
following the text of Scripture. When first becoming a member of the church of Christ, 
one is taught, “Speak where the Bible speaks and be silent where the Bible is silent.” 

The churches of Christ claim that they are a New Testament church governed by the 

New Testament; therefore, it is necessary to address the relationship of the Old and New 
Testaments. Everett Ferguson, in his book titled The Church of Christ, states that “the Old 
Testament as a system of religion does not regulate the activities of the church, that is, the 
people of Christ. The church of Christ is a new covenant community.” 

There is some truth to Ferguson’s statement; however, it is those who take this 
concept to the extreme that make it difficult to use Old Testament texts to affirm New 
Testament truths. This writer believes that the Old Testament can be used to validate what 
God is doing in the church today. In the writing, Old Testament Survey, the authors say, 
“The Old Testament was the Bible used by Christ and the apostles. Almost uniformly 


(2 Pet. 3:16 is an exception) the words ‘Scripture’ or ‘Scriptures’ in the New Testament 


refer to the Old Testament (e.g., John 5:39; 10:35; Acts 8:32; Gal. 3:8; 2 Tim. 3:16).°8 
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Considering this comment, it is clear that the New Testament church used the Old 


Testament Scriptures to formulate its doctrinal statements. 
Old Testament Foundations 


Part of bridging the gap has to do with how Genesis, chapters 1-3, have been 
used historically to limit the role of women in the church. Spencer writes, “In June 1984, 
the Southern Baptist Convention resolved to exclude all women from pastoral functions 
and leadership entailing ordination: ‘to preserve a submission God requires because man 
was first in creation and woman was first in the Edenic Fall.””” Interestingly, Spencer 
comments on Genesis, chapters | and 2, stating, “If they favor the equality of women 
and men they prefer chapter 1. If they favor the submission of women to men they prefer 
chapter 2.”!0 This idea relates to the position that churches of Christ has taken over the 
years. Ferguson, a church of Christ author writing on the limitations on the role of women 
in the church, says that “the assembly exemplifies the church as the people of God and so 
reflects God’s hierarchical order of creation.”!! Therefore, it is clear from these different 
approaches that time must be given to the creation account. 

Despite the practice of patriarchalism in the Old Testament, the first account 
of creation in Gen. 1:26-28 helps to discredit the practice of biblical traditional gender 
discrimination in the Old Testament. This account of creation establishes an egalitarian 
order of creation in which male and female are created equally in the image of God. 


Referring to these verses, Susan T. Foh writes, “Men and women have the same 
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relationship to God (in his image) and to nature (to fill and exercise dominion over). This 


principle can be termed ontological equality or equality in being.”!* Spencer elaborates 
on the term Adam (humanity) being in the image of God, saying, “Who is ‘the Adam?’ 
‘The Adam’ is a ‘they.’ The clause ‘he created him’ is parallel to the following clause 
‘he created them’ indicating that the ‘him’ is synonymous with the ‘them.’””!3 This 
researcher agrees with Spencer’s observation that the term Adam represents both male and 
female. Spencer states further that the term Adam is a “synecdoche.”!* This view is also 
substantiated by Gen. 5:1-2, “This is the book of the generations of Adam. In the day that 
God created man, in the likeness of God made he him; male and female created he them; 
and blessed them, and called their name Adam, in the day when they were created” (KJV). 
If, then, both male and female are created in the image of God (Imago Dei), it seemed 
reasonable, in this writer’s view, that both participate in God’s ministry at every level. 
Bacchiocchi suggests that opponents of gender discrimination regarding women 
find their position in the second account of creation. Osburn, quoting Ortland regarding to 
Genesis 2, states, 
First the man was created before woman (Gen. 2:7; see 1 Tim. 2:13). Second, 
God gave man moral instruction that was not repeated for Eve, leaving Adam 
responsible for proving leadership (Gen. 2:15-17). Third, woman was created as 
a “helper” a suitable assistant in the garden implying man’s Heagersip (2:20). 
Fourth, man “names” woman (Gen. 2:3), implying male leadership. 
Elisabeth Schussler Fiorenza, in Searching the Scriptures: A Feminist Introduction, 


engages the battle of interpreting the creation account of Genesis 2 from a feminist 


viewpoint. Fiorenza places value to the different elements by which male and female 
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were created. She says “man was taken for loam,”!® further stating that “woman was 
created from human flesh.”!7 Her point is that the element that male is created from gives 
him “physical strength.” However, woman was created from human flesh, which makes 
her better qualified “for skilled work!* 

In response, this researcher agrees with Osburn when he states that in Gen. 2:19- 
20 man was incomplete (lonely) and that woman was created to complete or complement 
man. He further states correctly, when addressing the concept of helper in Genesis 2, that 
“not as ‘under authority of’ or ‘secondary to,’ but as ‘complementary.’”!? 

This researcher concludes that mutuality is emphasized in this narrative. Man is 
not designed for solitude, but for community with one who shares his identity. Man and 
woman are the same stuff. Gen. 2:23 says, “And Adam said, This is now bone of my 
bones, and flesh of my flesh” (KJV). 

Second, referring to woman as helper, Osburn states, “Helper (Heb., ezer) often 
refers to God as helper, but one cannot infer from this that God is under the authority 
of or secondary to humans. Helper rather denotes precision in fitting the needs and 
deficiencies in man.””° This writer believes she is a companion, not a slave. She is 
created from him rather than from the dust. Thus, again, she is “bone of my bones, 
and flesh of my flesh.” While he is man, she is woman; that is, one who is like him. In 
contrast, Tremper Longman III, in his book titled How to Read Genesis, comments, 


“The woman is created from a part of the man (his rib or side, Gen 2:21). This indicates 
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that she is his equal; she is not created from his head or his feet. They are joined at the 


side.””! 

Finally, this researcher concludes that the solitary man finds oneness in relation 
to the woman. They share the human identity and live in transparency and intimacy with 
each other without fear or shame. The narrative moves from human incompleteness 
(solitary man) to human completeness (man and woman). 

In Women in Ministry: Four Views, Foh, discussing Robert D. Culver’s view 
of Genesis 3:16, says that this verse “establishes the inevitability of patriarchy (as a 
statement of fact made necessary by the Fall).”°7 She continues to discuss Culver’s 
traditional view of Genesis 3:16: “The passage is not a command for men to rule women 
or for women to accept their role, prudent as that may be, it is a statement of fact? 
Osburn, addressing a patriarchalist point of view concerning biblical texts, writes that 
they “fail to question when or how texts about women are descriptive (what happened in 
ancient times) or prescriptive (what happened is authoritative for today).”74 

Adam and Eve both sinned. They both assert their autonomy; they will choose 
how to live their own lives and decide what is right and what is wrong for themselves. 
They are co-participants and jointly suffer the consequences. Rom. 5:12-14 demonstrates 
that Adam is responsible for sin entering the world: “Therefore, just as sin came into the 
world through one man, and death came through sin, and so death spread to all because 


all have sinned ...the transgression of Adam, who is a type of the one who was to come.” 


(NRSV). First Cor. 15:21-22 says, “For since death came through a human being, the 
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resurrection of the dead has also come through a human being; for as all die in Adam, 

so all will be made alive in Christ” (NRSV). First Tim. 2:14 demonstrates that Eve is 
responsible for sin entering the world: “And Adam was not deceived, but the woman was 
deceived and became a transgressor” (NRSV). From the reading of the biblical texts, both 
Adam and Eve are responsible for the transgression of the Law of God in the garden. 

To this researcher, the question arises, “What is the result?” In Gender and 
Ministry, Lynn Mitchell, a church of Christ preacher, refers to two commentaries written 
by two different authors. Burton Coffman argues that “women are inherently gullible and 
easily deceived and; therefore, incapable of being qualified to teach or preach.”° Second, 
he refers to LaGarde Smith, who states, ““Women are better qualified than men to teach, 
and that is the reason why God doesn’t want her to.”*° 

Connected to the debate of who is responsible for sin entering the world is the 
meaning of the word desire. There is some disagreement about what the desire is that a 
woman will have for her husband. Some believe it is sexual desire, others believe it is a 
desire for intimacy (healthy relationship), and yet others believe it is a desire for control. 

Osburn relates a statement by Rick R. Marr, when he says the “view that woman 
usurped man’s authority has no solid textual basis behind it.”?’ Foh, in Women and the 
Word of God, believes that women desire “to possess and control him.”?° Osburn writes 
that Marr prefers the interpretation that the “woman’s desire involves primarily her sexual 


desire for her husband.” 
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After examining all of the factors related to the Fall, this researcher believes 


that both Adam and Eve are responsible for sin entering into the world; and, second, 
Genesis 3:16 is not the basis of headship, but the consequences of sin invading the 
gender relationship. Genesis 3:16 is the beginning of the battle of the sexes. It is not 
prescriptive, but descriptive. In consequence of sin, wives will seek to dominate (a desire 
to control) their husbands and husbands will oppress (master) their wives. Dysfunction 

is a consequence of the Fall. This researcher believes that this passage is prescriptive and 
not descriptive in its context. Therefore, he agrees with Osburn’s concluding statement: 
“Genesis 1-2, then, teach that originally man and woman shared an equality in a pristine 
world designed by God. The Fall in Genesis 3 shattered this equality and began a long 
history of gender conflict based upon male hierarchy. Patriarchy is an unfortunate result 


of the Fall, not something designed by God.”° 
New Testament 


To give clarity to the role of women in the church, one must examine the Pauline 
writings that have been traditionally used to teach and practice the subordination of 
women in churches of Christ. There are a number of passages that are significant that 
address this issue. The first is 1 Cor. 11:1-16: 


Follow my example, as I follow the example of Christ. I praise you for 
remembering me in everything and for holding to the teachings, just as I passed 
them on to you. Now I want you to realize that the head of every man is Christ, 
and the head of the woman is man, and the head of Christ is God. Every man 
who prays or prophesies with his head covered dishonors his head. And every 
woman who prays or prophesies with her head uncovered dishonors her head—it 
is just as though her head were shaved. If a woman does not cover her head, she 
should have her hair cut off; and if it is a disgrace for a woman to have her hair 
cut or shaved off, she should cover her head. A man ought not to cover his head, 
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since he is the image and glory of God; but the woman is the glory of man. For 


man did not come from woman, but woman from man; neither was man created 
for woman, but woman for man. For this reason, and because of the angels, the 
woman ought to have a sign of authority on her head. In the Lord, however, 
woman is not independent of man, nor is man independent of woman. For as 
woman came from man, so also man is born of woman. But everything comes 
from God. Judge for yourselves: Is it proper for a woman to pray to God with her 
head uncovered? Does not the very nature of things teach you that if a man has 
long hair, it is a disgrace to him, but that if a woman has long hair, it is her glory? 
For long hair is given to her as a covering. 
Loren T. Stuckenbruck, in Stone-Campbell Journal, says, “The interpretation of 
1 Cor. 11:2-16 remains one of the more baffling problems of exegesis for contemporary 
scholars, clergy, and unity.”>! William Barclay, in The Letters to the Corinthians, 
comments, “We must read this chapter in the light not of the twenty-first century but of 
the first.”°? He further states, “We must remember three things. (1) We must remember 
the place of the veil in the East. ... (2) We must remember the status of women in Jewish 
eyes.... (3) It must always be remembered that this situation arose in Corinth.”>? This 
passage allows women to minister in the congregation, but calls them to cover their 
heads lest they detract from God’s glory by distracting men from the worship of God. 
Paul covers all his bases by marshaling several arguments that will appeal to various 
groups of readers. In the book, Women in Ministry: Four Views, Culver, who takes a 
traditional view, says that Paul makes three arguments: “the principle of headship, ... the 


laws of creation, [and]... because of the angels.”>4 Based on these arguments, the author 


concludes, “There is much more that cries for attention, but I think the main elements in 
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the tradition are plain. Men are to exercise authority and take leadership in the church. 


Women should acknowledge that authority and support it in every Christian way.”*> This 
position relates to the absolute truth claims made by churches of Christ. Ferguson, in The 
Church of Christ, states that “praying and prophesying could be in a group or in “public” 
but not in an assembly of the church.”?° In response to Culver, Foh states that “Culver 
uses the biblical definition of tradition in presenting the traditional view of women and 
ministry. That Paul intended the content of our faith to be received, preserved, and passed 
on without change is a helpful observation.”*” This writer agrees with Foh in that Paul 
appears to be dealing with a traditional teaching as opposed to creating a church tradition. 
His position is that Paul was persuading his readers in terms of the logic of their own 
culture. Paul appears to be masterful enough to probe the Corinthians for consistency 
until he could persuade them to change positions. It appears to this writer that if any one 
of his arguments here has been absolute, unambiguous, universal proof, Paul could have 
settled for one argument instead of three. As Fee notes, Paul here appeals to, “Shame, 
propriety and custom. Rather than to outright declarations or commands, this is a cultural 
issue, not a life and death matter like the Lord’s Supper.”*® 

In Women in the Church, Osburn, responding to an idea that Paul is possibly 
addressing a public worship as opposed to the idea by some that he was addressing a 


private setting, comments, “Women in 11:2-16 pray and prophesy in the public worship 
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with Paul’s approval, but are asked not to disregard widely accepted cultural norms when 


doing id 

Another passage that addresses this issue is 1 Cor. 14:34-35: “Women should 
remain silent in the churches. They are not allowed to speak, but must be in submission, 
as the Law says. If they want to inquire about something, they should ask their own 
husbands at home; for it is disgraceful for a woman to speak in the church.” F. F. Bruce 
writes, in J and 2 Corinthians, “After the recognition in 11:5ff of women’s authority to 
pray and prophesy, the imposition of silence on them is strange.’”4? This reminds this 
writer of a conversation with a church of Christ preacher who stated, “God allowed it in 
chapter 11 and stopped it in chapter 14.” 

Paul’s words in this passage have been interpreted and applied in many different 
ways, mainly because his words, taken by themselves, can lead to a bewildering array 
of interpretations. At first view, 1 Cor. 14:34-35 would appear more restrictive toward 
women than practiced in most churches today. If taken to mean all that it can mean, 
it forbids all women speaking in worship and does not explicitly limit this to public 
exposition of Scripture. Even a woman leaning over to whisper a question to her husband 
is considered out of order. This goes even beyond the position required by most of today’s 
strictest interpretations of this passage. However, if we are going to take the text to mean 
all that it can without regard to its specific situation, then certainly women’s limitations 
would extend to their fullness. But, is this passage restrictive, as it appears, or does the 


situation implied in the text narrow down to the restriction it actually addresses? 
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When it comes to these particular verses, Fee suggests that there are three 
different options: 

(1) Paul wrote these words at this place and they were deliberately transposed 

to a position after v. 40; (2) the reverse of this, they were written originally after 

v. 40 and someone moved them forward to a position after v. 33; or (3) they 

were not a part of the original text, but were a very early marginal gloss that was 

subsequently placed in the text at two different places. 
Fee believes that option three fits best the understanding of these verses, stating, “All the 
surviving evidence indicates that this was the only way 1 Corinthians appeared in the 
Latin church for at least three hundred years.”4? 

After spending time surveying the three options, this writer agrees with Charles 
H. Talbert. In his book titled Reading Corinthians, he states, “If vv. 34-36 are read 
together, then v. 36 is a refutation of vv. 34-35. This leads very naturally to the reading 
that takes vv. 34-35 as a Corinthian assertion.”*> Robert also agrees with what Talbert 
says, “He (Paul) is seen as taking a stand, in the name of Christian equality, against the 
values of the culture.”44 

This writer agrees with Osburn as he states, “Since | Cor. 14:34-35 cannot be 
excluded on text-critical grounds, one must conclude that, 14:33-36 are in their right 
place and quite authentic. Paul is dealing with a particular problem in Corinth. The 


problem is not one of disdain for creation order or family order, but one of church 


order.”*> He further states, 
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Paul’s corrective does not ban women from speaking in worship but stops 

the disruptive verbal misconduct of certain wives who are giving free reign 

to irresistible impulses to rise up at will with questions in the assembly by 

redirecting these questions to another setting where they can have access to 

information without causing verbal chaos. 

Another argument has to do with the term ‘women’ in verse 34 and how it relates 
to verse 35. This writer believes that this word is not talking about women in general 
because (1) women could speak and pray in church according to chapter 11 and (2) Paul 
says that if a woman has a question she should ask her husband at home. Every woman 
in the church is not married; therefore, it makes sense that Paul is talking to wives who 
are out of order. Zodhiates states, “Paul’s continued instruction in 1 Cor. 14:34 makes it 
absolutely clear that gunaikos here should be translated wives and not women.’”*/ 

This writer’s position is that Paul is advocating the most progressive view of his 
day. For example, Barclay, quoting a Rabbinic interpretation of Jewish women, states, 
“Nor [was she formed] out of the mouth lest she should be talkative.”** Barclay, quoting 
Sophocles, says, “Silence confers grace upon a woman.””? Paul expresses a view that 
makes sense to address the questions of women. 

Paul’s point is that those who do not know the Bible very well should not 
set the pace for relearning in the Christian congregation; they should instead receive 
private attention to catch them up to the basics of Christian instruction that the rest of 
the congregation already knows. In Corinth, the issue had come to head with women 


interrupting the Scripture exposition with questions. Paul suggested a short-range and 


a long-range solution to the problem in his instruction on how to bring order back to 
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the Corinthian church services. The short-range solution was that the woman was to 
stop interrupting the service; the long-range solution was that they were to learn the 
knowledge they had been lacking. 

Another passage that needs to be addressed is 1 Tim. 2:9-15, which states: 

I also want women to dress modestly, with decency and propriety, not with 

braided hair or gold or pearls of expensive clothes, but with good deeds, 

appropriate for women who profess to worship God. A woman should learn 

in quietness and full submission. I do not permit a woman to teach or to have 

authority over a man; she must be silent. For Adam was formed first, then Eve. 

And Adam was not the one deceived; it was the woman who was deceived and 

became a sinner. But women will be saved through childbearing—if they continue 

in faith, love and holiness with propriety. 

This writer’s position is that 1 Tim. 2:9-15 is the only explicit prohibition in the 
entire Bible against women teaching, and one of only two texts that seem to appeal to the 
creation order to subordinate women in some manner (the order enjoins only that women 
cover their heads). It would be surprising if an issue that would exclude at least half the 
body of Christ from a ministry of teaching would be addressed in only one text, unless 
that text really addressed only a specific historical situation rather than setting forth a 


universal prohibition. Since this passage seems to conflict with other passages where Paul 


commends the ministries of women, we shall examine some aspects of this text. 


The Context: Public Prayer 


First Tim. 2:9-15, like 1 Cor. 11, seems to assume women’s rights to pray in 
public. Paul’s instructions about women’s apparel and teaching dealing with women’s 
role in public prayer is suggested by his admonitions to men about prayer in the 
preceding context. The passage begins by exhorting public prayer for rulers and all that 
are in authority (1 Tim. 2:1-2). This continued a standard Jewish custom practiced in the 


temple and synagogues. According to Osburn, “throughout the Roman Empire people 


60 
showed their loyalty to the emperor by offering sacrifices and prayers to him on his 


behalf.”°° 

In this context of public prayer, Paul specifically calls on the men to pray in a 
certain way forsaking anger and conflict (2:8). This could reflect conflict among the men 
in the church (1 Tim. 3:3; 6:4-5). Bacchiocchi writes, “This comment reminds us of Ps. 
24:3-4 where David affirms that only ‘he who has clean hands and a pure heart’ shall 
“stand in the holy place.’ Paul was concerned that men would not hear their prayers by 


anger and quarreling.” : 


Women’s Dress Code 


Paul here seems to regulate women’s dress, and multitudes of preachers have 
exploited this passage for a variety of fashion purposes (from requiring clothing in 
general, which is probably helpful, to requiring specific styles of clothes, often as 
antiquated as possible). This writer remembers as a boy when women could not wear 
pants and men had to wear ties in order to be accepted in church. However, he believes 
that Paul is less concerned about prohibitions like our modern ones than he is with people 
adorning themselves to attract glances from congregants of the opposite gender or to 
show off their wealth or new fashions in church. While churches have different cultural 
traditions of appropriate church clothing, the issues of intentionally suggestive attire 
and, in particular, extravagantly expensive attire unfortunately receive considerably less 
attention in churches these days, and this is what Paul is addressing. Paul’s problem with 


excessive adornment is that it is ostentatious and calls attention to its wearer. In their 
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book titled, J Suffer Not a Woman, Richard and Catherine Kroeger write, “Ostentation 


in dress was frequently considered a sign of promiscuity in the ancient world, and 

the enormous expense was unjustified in view of the plight of the poor.”>* There is 

no question that in the cultural context of the early church the rejection of external 
adornment was part and parcel of a woman’s submission to her husband. According to 
Thomas Schreiner, quoting David Scholer, states, “In the culture of Paul’s day proper 
adornment for women was likened to submission to husbands.”»? However, this writer 
believes the point is that external adornment was clearly seen as indicative of two most 
undesirable characteristics: (1) sexual infidelity and (2) materialistic extravagance. 
Schreiner writes, “Not only is extravagant and ostentatious adornment prohibited but also 


clothing that is seductive and enticing.”*+ 


The True Adornment 


The warning in 1 Tim. 2:9-10 is undoubtedly against excessive adornment. The 
similar admonitions like ornate hair designs, gold, and clothing or arranging of hair 
altogether is an issue that Paul has to address. It is relatively certain that the hearers in 
Timothy’s congregation would have grasped Paul’s point had Timothy read the letter to 
them. Possibly, it may have irritated ostentatious members of the congregation then, just 


as it would irritate ostentatious members of our churches today, if they understood it. 
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Women Teachers 


Paul gives several injunctions that could be taken to mean that he opposes women 
teaching. He calls on them to learn “quietly” and forbids them to teach in such a manner 
as to “take authority” over a man; but each of these statements must be understood in its 


own cultural context to be read the way Paul wanted his first readers to understand it. 
Silence 


Here, Paul possibly imposes the same sort of silence on women that they faced in 
many other religious contexts of the day, including most synagogues for which we have 
evidence. This writer believes that Paul was imposing on new learners the same spirit of 
quiet submission that was normally appropriate for novices in his day. He could mean 
what he meant about learning quietly in 1 Cor. 14:34-35. Learn the basics before you try 
to challenge your teacher. McWhorter writes, “The men are to speak the prayers and the 
lessons while the women are to learn (/Jansano), which means ‘to receive instruction and 
understanding from another.’ To behave otherwise would be a violation of the command 
of God.”°> However, Zodhiates, referring to 1 Tim. 1:11-12, states, “the words gune and 
aner (gen. adros) are both in the singular. This is not a general injunction of how men 
and women should behave in a local assembly, but rather how a husband and wife should 
behave as a unit.”>° Richard and Catherine Kroeger state, “Silence, then, was the duty of 


the learner.”>’ They further state, “The command in 1 Timothy 2:11 that women should 
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learn is in mark contrast to the foolish women (2 Tim. 3:6-7) who are ever learning and 
are never able to arrive at a knowledge of the truth.”>® 

When this writer was a boy, he was taught that silence was an appropriate way 
of learning except when one had a thorough knowledge of the subject. Is it possible that 
being silent is an admonition to stop talking and pay attention to what was being said 
(Acts 15:12; 21:20; 22:2) and did not mean that the person was forever to remain quiet (1 
Cor. 14:28, 30)? This presumably relates to what Paul says about the situation in Ephesus. 
First Tim. 5:11-13 states: 

As for younger widows, do not put them on such a list. For when their sensual 
desires overcome their dedication to Christ, they want to marry. Thus they bring 
judgment on themselves, because they have broken their first pledge. Besides, they get 
into the habit of being idle and going about from house to house. And not only do they 
become idlers, but also gossips and busybodies, saying things they ought not to. 

This writer believes that Paul was calling women to an injunction to learn quietly; 
therefore, to this writer, learning in silence refers to a certain attitude, not to complete 


muzzling. 
Usurping Authority 


Osburn writes, “Paul continues to address the problem of insubordination, moving 
from dress and demeanor to the realm of information.”©? Walter L. Liefeld, in the book 


titled, Women in Ministry: Four Views, writes: 
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There is reason to doubt that the kind of authority which Paul did not want 


women to have was what we think of as normal ecclesiastical authority. It may 
be that the kind of authority prohibited to women in 1 Timothy 2:12 was not a 
normal kind of authority. 
The simple fact is that the normal Greek verb for exercising authority 
(exousiazo) is not the verb used here. An extremely rare verb, authenteo, is 
used instead, one that does not occur anywhere else in the New Testament. 
Unfortunately, some writers have taken extreme or poorly argued positions 
with regard to this verb. In earlier centuries, it had indicated violent action (“to 
murder,” “to commit suicide,” “to project oneself sexually”). In New Testament 
times it does not seem to have been generally used this way (contrary to the 
opinion of some), but neither (as others maintain) did it simply mean to “exercise 
authority.” Rather it had come to be used for domination and the arrogating to 
oneself of the right to initiate or originate something. 
Liefeld suggests that Paul clearly warns against women teaching in such a way as to 
take authority. This writer agrees with Liefeld that the term carries a negative sense 
of domineering or usurping authority. We could thus read Paul’s phrase as, “I am not 
allowing a woman to teach in such a way as to domineer over a man.” On this reading, 
Paul, who wants women to learn quietly, does not want them to teach disruptively, 
something he also would have forbidden men to do. Spencer says, “Why is ‘learning’ a 
command, but ‘allowing to teach’ a present action? Verses 11 and 12 are one sentence 
in the original Greek text joined together with the adversative participle.”*! She further 
states, “Paul was saying in effect, ‘I command a woman to learn, however, I do not 
. 99362 

permit her to teach. 

Paul is prohibiting teaching done in a domineering way. Paul wants women 
to learn submissively and shortly thereafter invokes the Genesis language about Eve, 


which probably indicates that these women were not submitting to their husbands, but 


rather were seeking to lord it over them (Gen. 3:16). From this writer’s perspective, 
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Paul wants these women to learn so that they could teach. If he prohibits women from 
teaching because they are unlearned, his demand that they learn constitutes a long-range 
solution to the problem. Women unlearned in the Bible could not be trusted to pass on 
its teachings accurately, but once they had learned, this would not be an issue, and they 


could join the ranks of women colleagues in ministry, who Paul elsewhere commends. 
Daughters of Eve, 1 Timothy 2:13-15 


The for in verse 13 indicates that Paul’s statements in verses 9-12 are grounded 
in what he adds in verses 13-15. Bacchiocchi states, “Attention must be given to the 


conjunction ‘for’ (gar).”? Then he further states concerning the debate relative to gar 


that rather “it is designed to introduce an example and not a reason for Paul’s ruling.” 


For example, Schreiner writes: 


If verse 13 is a strong argument for the complementarian view, egalitarians claim 
that verse 14 is quite problematic for the complementarian position. For instance, 
Towner notes that the former position would seem to lead to the conclusion 

that women are more easily deceived than men. Bruce Barron says that the 
complementarian position cannot explain how Adam was not deceived, for he 
was as guilty as Eve. And if Adam sinned rebelliously with his eyes wide open, 
and Eve sinned because she was deceived, then why would this qualify men to 
teach women? It would seem the more serious sin would be the blatant rebellion 
practiced by Adam, and thus men would be disqualified from teaching. 


This is excellent though it contrasts what churches of Christ believe in that Eve’s 
sin puts her in subjection to Adam and, as a result, women are subject to men with the 
consequence of women not being able to teach men. McWhorter uses the fact that Eve 


was deceived to teach that women are to submit to men. McWhorter believes, “The 
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creation order is the cause or reason women cannot teach over men or in any other way 
have spiritual authority over man.”©° Reading verse 13, it is clear to this writer that Paul 
has based his argument on the creation stories in Genesis. In other words, the references 
in verse 13 to Adam being formed first, then Eve, has nothing to do with the order of 
creation argument in which man is seen as superior to woman, but with the nature and 
purpose of her creation; as man was incomplete, woman was created as a complement. 
In this instance, the intended complementary relationship between man and woman is 
destroyed due to the domineering attitude of the woman. Paul’s appeal to his readers 

to remember that women were created after man is not an appeal for a return to male 


dominance and female subjection, but a return to a complementary role. 
Saved through Childbearing 


It is generally agreed that verse 15 qualifies verses 13-14, but the nature of that 
qualification is widely debated. Verse 15 is set up by the last phrase of verse 14, which 
states, “but the woman was deceived and became a transgressor” (NRSV). Again, there 
is no mention of male capability, for that is not the point of concern at Ephesus. Osburn 
believes that “where the original complementary relationship between men and women 
is destroyed, as in Ephesus, Paul mandates what is necessary in that particular setting 
to restore the original pattern.”°/ Bacchiocchi concludes that that verse is a “climatic 
conclusion to the whole argument introduced in verse 9.”°° This researcher agrees with 


Bacchiocchi as he summarizes: “Women will be saved, not by aspiring to the leadership 
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role of teachers, superintendent of local congregations, but through faithfulness to their 


material and domestic roles, providing they continue in faith, love, and holiness, with 
modesty.” The woman being deceived has become a transgressor. However, Paul does 
not leave the deceived woman in that position, noting that “women will be saved through 
childbearing—if they continue in faith, love and holiness with propriety” (1 Tim. 2:15). 
When it comes to these verses, it does not make sense that a woman is saved through 
having a child. How would that apply to unmarried women? Would she be saved by 
bearing a child? Zodhiates writes: 

Faith (Pistis 4102) here means marital faithfulness; charity is love (Agape 

261), a mutual meeting of the needs of each other in the marital bond; holiness 

(Hagiasmos 381) is the sanctifying effect of the Gospel in causing a single 

attachment to one’s marital partner (see 1 Cor. 7:14, 15; 1 Thess. 4:3,4); and 

sobriety (Sophrosune 4997), with sobriety which means the restraining of one’s 

freedom.”/° 


All of this seems to suggest that Christian women are not saved through teaching and 


domineering, but by attention to their traditional role represented by bearing children 
Theological Foundation 


This section addresses the theological perspective that this writer believes 
regarding the role of women in the church. This writer contends that God selects leaders 
through the Holy Spirit. He will show the relationship between the prophetical promise 
the prophet Joel made and the work of the Holy Spirit in the New Testament. In the 
book Toward an Old Testament Theology, Walter C. Kaiser Jr. writes, “The occasion for 


Joel’s prophecy was a dreadful plague of locusts followed by a distressing drought—both 
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harbingers of the great and terrible day of the Lord. Even though the time was late, there 


still was opportunity to repent.””! Clearly, the project is predicting judgment upon the 
people of God. The people have turned their backs on God and the punitive action seems 
to be designed to bring about repentance. Joel 2:25 says, “So I will restore to you the 
years that the swarming locust has eaten, the crawling locust, the consuming locust, and 
the chewing locust, my great army which I sent among you” (NKJV). 

God is a just judge and it is incumbent upon the Lord to punish sin. This idea 
of judgment is indicated by the prophet in the form of locusts; however, this writer has 
always received comfort from the fact that God is one of restoration. The Bible teaches 
us that God is not willing that any shall perish but that all come to repentance. The 
promises that come from the prophet give hope to the future of the people of God. Kaiser 
writes, “The promise then was national and cosmopolitan. Israel would yet receive what 
God had unconditionally promised: nationhood, Davidic king, land, and wealth. But so 
would the nations of the earth receive the promised blessing in Abraham’s seed.”’” Paul, 
in Galatians 3, refers to this theology of promise coming through the seed of Abraham. 
In verse 8, the text states, “The Scripture foresaw that God would justify the Gentiles 
by faith, and announced the gospel in advance to Abraham: ‘All nations will be blessed 
through you.’” A part of this blessing was that of the promise of the Holy Spirit. In 
Gal. 3:2, Paul asks the question, “Did you receive the Spirit by observing the ,aw, or by 
believing what you heard?” 

In Joel 2:28-29, the text states, “And it shall come to pass afterward, that I will 


pour out my spirit upon all flesh; and your sons and your daughters shall prophesy, 
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your old men shall dream dreams, your young men shall see visions. And also upon the 
servants and upon the handmaids in those days will I pour out my spirit” (KJV). Clearly, 
the Spirit is not given to all the people of God; the Spirit had been given to a select few 
in the old economy. David writes, “Restore to me the joy of your salvation, and uphold 
me by your generous Spirit” (Ps. 51:12, NKJV). David was anointed by God and was 
used by the Lord to lead Israel. David’s humanity had come to play and he appears to be 
asking to restore him, and part of that restoration had to do with the Holy Spirit. 
Another consideration is the fact that Joel says that God will pour out the Spirit. 
Referring to this idea, The New American Commentary states: 
The description of pouring out the Spirit to draw attention to the parallel between 
the Spirit and the healing rains. As the rains was a sign of God’s favor upon the 
nation in its economic distress, so the Spirit is a sign of the final vindication of 
Israel, the coming of the eschatological age, and the end of its reproach among the 
nations for all time.’° 
Interestingly, this prophecy is going to be fulfilled in the new economy. During 
eschatological times, the people of God will be moved to prophetic utterances, dreams 
and visions. These elements are to be given to all genders. Acts 2:16-18 states: 
But this is what was spoken by the prophet Joel: “And it shall come to pass in the 
last days, says God, that I will pour out of My Spirit on all flesh; your sons and 
your daughters shall prophesy, your young men shall see visions, your old men 
shall dream dreams. And on My menservants and on My maidservants I will pour 
out My Spirit in those days; and they shall prophesy” (NKJV). 
Peter affirms the fact that the Spirit would fall on all flesh and, as a result, gifts are to the 
whole faith community. The New American Commentary states, “The text specifically 


erases the major social distinctions of the ancient world: gender, age, and economic 


status.”’+ This idea relates to what Paul says in Gal. 3:28, “There is neither Jew nor 
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Greek, there is neither bond nor free, there is neither male nor female: for ye are all one 


in Christ Jesus” (KJV). 

When reading the text, it is apparent that the prophecy will involve all flesh. Joel 
2:28 states, “I will pour out My Spirit on all flesh; your sons and your daughters shall 
prophesy, your old men shall dream dreams, your young men shall see visions” (NKVJ). 
Vine ’s Complete Expository Dictionary states that the word ‘prophecy’ means, “To speak 
God’s message to the people.””° The prophet Joel says, “all flesh . . . shall prophesy” 
(NKJV). This is an all-inclusive promise with the only qualifier being found in the 
phrase, “my servants” (Joel 2:29). These are those who genuinely serve God and are led 
by the Spirit. 

The Spirit makes the decision about who will possess the gift of leadership within 
the faith community. Paul says in Rom. 12:6-8: 

We have different gifts, according to the grace given us. If a man’s gift is 

prophesying, let him use it in proportion to his faith. If it is serving, let him serve; 

if it is teaching, let him teach; if it is encouraging, let him encourage; if it is 

contributing to the needs of others, let him give generously; if it is leadership, let 

him govern diligently; if it is showing mercy, let him do it cheerfully. 

At this point we will look at the work of the Holy Spirit in the New Testament 
church as it relates to the prophecy of Joel 2:28-30. The person and the work of the 
Holy Spirit has always been an interesting topic to this writer. When reflecting on early 
teaching in his church tradition, it was always said that the Holy Spirit was the written 
Word. One of the passages used to promote this teaching was John 6:63, “The Spirit gives 
life; the flesh counts for nothing. The words I have spoken to you are spirit and they are 


life.” Commenting on this verse, Raymond E. Brown, in The Gospel of John 1-12, states, 


“Thus, in vs. 63 Jesus is once more affirming that man cannot gain life on his own. If 
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Jesus is divine revelation come down from heaven like bread to nourish men, his purpose 
is to communicate to them the principle of eternal life. The man who accepts the words 
of Jesus will receive the life-giving Spirit.”’° Brown’s understanding is correct because 
it is clear that Jesus is showing the relationship between the Word and Spirit that brings 
eternal life to the one who receives the message by faith. Learning the true meaning 

of this verse caused this writer to engage the theology of the Spirit from different 
perspectives. 

The term ‘theology’ is a word that does not appear in the Bible; however, it is a 
word that is often used by Christians. The English word comes from two Greek words: 
theos, meaning God, and /ogos, meaning word, statement, speech or discourse, as taken 
from Vine s Complete Expository Dictionary." Literally, then, theology is God speaking 
over our back. 

This writer’s position is that the Holy Spirit must come to the forefront of this 
issue of who is gifted to operate within the context of church ministry. In this writer’s 
church tradition, we believe that the Holy Spirit is given to every believer. However, 
when it comes to the anointing of the Spirit as it relates to spiritual gifts of ministry, many 
think the work is a personal choice as opposed to an anointing. Kaiser, referring to David 
as King, writes, “The oil of anointing, when used in worship, was a symbol of the divine 
Spirit; but in regal consecration it marked God’s gift of His Spirit to aid the King of Israel 


in administering His rule.”’® 
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First of all, looking at the trinity appears to be the place to start. In this writer’s 


faith tradition, the doctrine of the trinity is given a high place. The trinity is so important 
that if one does not say, “I baptize you in the name of the Father, Son, and the Holy 
Spirit,” then that person is not properly baptized. This is not necessarily true because of 
Acts 2:38, which states, “Peter replied, ‘Repent and be baptized, every one of you, in the 
name of Jesus Christ for the forgiveness of your sins. And you will receive the gift of 

the Holy Spirit.’” This writer says this because it is not what you say, but to whom you 
are giving your life. Having said that, the trinity is a solid fundamental teaching of the 
Scriptures. In 1 Cor. 1:3, Paul says, “Grace and peace to you from God our Father and 
the Lord Jesus Christ.” In Col. 1:15, Paul states concerning Jesus, “He is the image of the 
invisible God, the firstborn over all creation.” Finally, Luke writes in Acts 5:3-4: 

Then Peter said, “Ananias, how is it that Satan has so filled your heart that you 
have lied to the Holy Spirit and have kept for yourself some of the money you 
received for the land? Didn’t it belong to you before it was sold? And after it was 
sold, wasn’t the money at your disposal? What made you think of doing such a 
thing? You have not lied to men but to God.” 

Therefore, when considering the person of the Holy Spirit, it is the third person of the 
godhead. Showing the relationship between Jesus and the Spirit, John 14:16 says: “And 
I will ask the Father, and he will give you another Counselor to be with your forever.” 
George R. Beasley-Murray writes, “That the Spirit-Paraclete is introduced as ‘another 
Paraclete’ implies that Jesus himself is also a Paraclete.”’? This passage in John reflects 


one of the ways the person and work of God is three persons. Irenaeus’ statement in 


Theology: The Basics by Alister E. McGrath about what he calls the “economy of 
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salvation” is on point. To Irenaeus, this concept means “the way in which God has 
ordered the salvation of humanity in history.”®° 

The text also states in John 1:1-3, “In the beginning was the Word, and the Word 
was with God, and the Word was God. He was with God in the beginning. Through him 
all things were made; without him nothing was made that has been made.” Referring 
to the Jogos, W.E. Vine states, “The personal manifestation, not of a part of the divine 
nature, but of the whole deity.”*! The conclusion is that God is Holy Spirit; therefore, the 
Spirit is equal to the other two persons in the Godhead and is a person himself. Finally, 
regarding this, John says in 15:26, “When the Counselor comes, whom I will send to you 
from the Father, the Spirit of truth who goes out from the Father, he [emphasis added] 
will testify about me.” 

These passages establish the fact that the Spirit is a person. Speaking on his 
person without speaking on his work has been difficult; however, at this point, the 
writer will consider the work of the Spirit. The Spirit empowers the believer to live out 
the law by giving the Christian fruit. Martin Luther, in his Commentary on Galatians, 
states, “They have received the Holy Ghost by faith, who will not suffer them to be idle. 
Although the flesh resist, yet they walk after the Spirit. So a Christian accomplished 
the Law inwardly by faith and outwardly by works.”*? The Spirit gives us the love, joy 
and peace that we need as we face life! Cyril of Alexandria, in The Christian Theology 
Reader, wrote on the role of the Holy Spirit, stating, “just as the power of the holy flesh 


of Christ united those in whom it dwells into one body, I think that, in much the same 
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way, the one and individual Spirit of God, who dwells in us all, leads us all into spiritual 


unity This writer agrees that the Spirit binds believers together as one in Christ. Paul 
affirms this concept, stating in 1 Cor. 12:12-13: “The body is a unit, though it is made up 
of many parts; and though all its parts are many, they form one body. So it is with Christ. 
For we were all baptized by one Spirit into one body—whether Jews or Greeks, slave or 
free—and we were all given the one Spirit to drink.” The Word also says that we need to 
“make every effort to keep the unity of the Spirit through the bond of peace” (Eph. 4:3). 
The third work of the Spirit is that it reveals truth to the believer. John 14:26 
states, “But the Counselor, the Holy Spirit, whom the Father will send in my name, will 
teach you all things and will remind you of everything I have said to you.” Watchman 
Nee, in his book titled The Spiritual Man, writes, “The Holy Spirit enables our spirit 
to know; our spirit instructs the mind to understand.”** This statement by Nee speaks 
truth to the fact that the Spirit teaches us by giving an understanding of what the biblical 
text means. John states in 1 John 2:27, “As for you, the anointing you received from 
him remains in you, and you do not need anyone to teach you.” This writer agrees with 
William Barclay, in his book titled The Letters of John and Jude, concerning this verse 
when he says, “There is an external test. All teaching must be in accordance with the 
tradition handed down to us in Scripture and in the Church. There is an internal test. 
All teaching must undergo the test of the Holy Spirit witnessing within our hearts.”®> 


The relationship between the Spirit and Word is that the Spirit reveals the written Word. 
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The biblical text says in 1 Tim. 3:16-17, “Beyond all question, the mystery of godliness 


is great: He appeared in a body, was vindicated by the Spirit, was seen by angels, was 
preached among the nations, was believed on in the world, was taken up in glory.” 
When considering the role of women in the church, this researcher believes that 
the answer is found in the theology of Pneumatology Theology. First Cor. 12:28-30 
states: 
And God hath set some in the church, first apostles, secondarily prophets, thirdly 
teachers, after that miracles, then gifts of healings, helps, governments, diversities 
of tongues. Are all apostles? Are all prophets? Are all teachers? Are all workers 
of miracles? Have all the gifts of healing? Do all speak with tongues? Do all 
interpret? (KJV) 
The Spirit clearly gives gifts to those who are in the body of Christ. Interestingly, two of 
the gifts mentioned in the text are prophets and teachers. 
Finally, what about the Spirit as it relates to baptism? This writer believes that the 
Spirit does not live in an unclean vessel. Yet, Jesus says no one can come to the Father 
except he is drawn by him. John 6:44 states, “No one can come to me unless the Father 
who sent me draws him, and I will raise him up at the last day.” Then consideration 
must be given to Acts 2:38, which states that once an individual is baptized they receive 
the Spirit after baptism. As this writer draws a conclusion to these issues, they seem to 


suggest a number of ideas: 


1. God is working in the life of the nonbeliever through the Spirit and the Word to 
draw people to him. 


2. The Spirit dwells in believers only as a saving agent only after they have 
received Christ by faith and, in most cases, being baptized. This baptism is not 
just water, but Spirit also, making one baptism like a husband and wife being 
one in marriage. 


3. Finally, every believer has the Spirit and every believer needs the Spirit. 


The great apostle Paul says it this way in Eph. 3:16-19: 
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I pray that one of his glorious riches he may strengthen you with power through 
his Spirit in your inner being, so that Christ may dwell in your hearts through 
faith. And I pray that you, being rooted and established in love, may have power, 
together with all the saints, to grasp how wide and long and high and deep is the 
love of Christ, and to know this love that surpasses knowledge—that you may be 
filled to the measure of all the fullness of God. 


The Holy Spirit makes decisions about who operates in the church. One aspect of 


the Spirit that makes this concept workable is that the Pneumatology has a personality. 


Moody's Handbook of Theology states, “Personality may simply be defined as possessing 


intellect, emotions, and will; then, by demonstrating that the Holy Spirit has intellect, 


emotions, and will it will be shown that He is a person and has personality.”°° 


Explaining the gifts of the Spirit, Moody's Handbook of Theology states, “Two 


concepts are involved in spiritual gifts. First, a spiritual gift to an individual is God’s 


enablement for personal spiritual service (1 Cor. 12:11). Second, a spiritual gift to the 


church is a person uniquely equipped for the church’s edification and maturation (Eph. 


4:11-13).”8” When reading Paul’s letter to the church in Ephesus, it is clear to this 


researcher that the gifts of ministry are given to believers through the Holy Spirit. Paul 


states, “But to each one of us grace has been given as Christ apportioned it.” (Eph. 4:7). 


He further states: 


And he gave some, apostles; and some, prophets; and some, evangelists; and 
some, pastors and teachers; For the perfecting of the saints, for the work of the 
ministry, for the edifying of the body of Christ: Till we all come in the unity of 
the faith, and of the knowledge of the Son of God, unto a perfect man, unto the 
measure of the stature of the fulness of Christ” (Eph. 4:11-13, KJV). 


The conclusion is that God, through the work of the Holy Spirit, makes the choice of 


those who do the work of ministry; it is not church tradition that decides. 
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This minister’s faith community suffers from a death of the fullness of the Spirit. 


What is the Holy Spirit? How does the Spirit operate within the life of the Christian 
community? The postmodern view has moved the faith community from operating as a 
unit to operating autonomously, which impacts our effectiveness relative to the use of 
spiritual gifts as a unified body. If the church is going to realize the hope that we have in 


Christ, we must submit to the influence of the Holy Spirit in the life of believers. 
Historical Foundation 


This section deals with the history of the Restoration Movement among churches 
of Christ and its influences on its interpretative methods that brought about its doctrinal 
stance. 

The churches of Christ (non-instrumental) is a group of churches within the 
Stone/Campbell Movement. This movement must be reflected on in order to understand 
the basis of polity in churches of Christ. This movement is called the Restoration 
Movement. Richard T. Hughes, in Reviving the Ancient Faith, defines restoration as, “the 
attempt to restore or recreate primitive Christianity in the modern world.”®® The idea 
is that God established the church of Christ as a means to restore the New Testament in 
its purity. This researcher has believed, taught and practiced all of his ministerial life 
those fundamental doctrines that came out of his church restoration movement; however, 
he has experienced what Patricia Cranton calls “self-directed learning.”®? Spending 


quality time reading, listening and giving critical thinking has been a transformational 
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experience in this writer’s life. Change is very difficult, especially when you have been 


taught to think, speak and act a certain way. This researcher likes what Cranton writes, 
“Transformative learning involves changing underlying assumptions, beliefs, and values, 
it must essentially be directed by the self.”?? Jesus says, “And ye shall know the truth, 
and the truth shall make you free” (John 8:32, KJV). Cranton makes another statement 
that this researcher has experienced. She writes, “Transformative learning occurs when an 
individual has reflected on assumptions or expectations about what will occur, has found 
these assumptions to be faulty, and has revised them.””! 

Another aspect of the Restoration Movement is its leaders who influenced its 
direction, as Jim Powell points out in his book titled The Cause We Plead. He refers 
to them as “The Big Four—Barton Stone, Thomas Campbell, Alexander Campbell, 
and Walter Scott.”?? He further states, “Even though these men, more or less, worked 
independently in their efforts to restore First Century Christianity, each made a special 
contribution to the movement.”” Contrasting approaches to the Restoration Movement, 
Hughes writes, “Thomas Campbell’s reform was primarily rational and cognitive, 
focusing on the forms and structure of primitive Christianity. Stone’s reform was 
primarily ethical and spiritual, focusing on inner piety and outward holiness.””*+ For 
this researcher, the difference has to do with focusing on the church as an institution as 


opposed to focusing on the spirituality of the church. Referring to Stone, Powell writes, 
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“He is the first of the so-called ‘Big Four’ in the movement who attempted to restore first 


century Christianity in America.”?> 


Contrasting the four leaders, Powell states: 


Barton W. Stone emphasized God’s love for man and His willingness to save him 
on the simple terms of the gospel (John 3:16). Thomas Campbell’s great passion 
was unity. He believed strongly that unity could be achieved among Christians 
on the simple basis of returning to the New Testament. Alexander Campbell gave 
emphasis to the authority of the Bible in matters of faith. Walter Scott provided 
the evangelistic zeal which assured success for the movement.”° 


This writer believes it is important to mention what the Restoration Movement calls its 

plea. Powell states, “The Restoration Plea rejects all ecclesiastical trappings, human 

names, human creeds and human doctrines.”?’ He further writes, 
There are five words which describe and define the meaning and significance of 
the Restoration Movement: (1) Search as in “ye search the Scriptures, because 
ye think that in them ye have eternal life, and these are they which bear witness 
of me” (John 5:39). (2) Discovery as in “we have found him of whom Moses in 
the law and the prophets write, Jesus of Nazareth” (John 2:43). (3) Acceptance 
as in “Thomas answered and said unto him, My Lord and my God” (John 20:28). 
(4) Practice as in “and whatsoever we receive of him, because we keep his 
commandments and do those things that are pleasing in his sight” (1 John 3:22). 
(5) Sharing as in seeing that Jews ask for signs, and the Greek seek after wisdom: 
but we preach Christ crucified (1 Corinthians 223° 

Reflecting back, these are the principles taught to us as foundational to our movement. 
These churches emphasized speaking where the Bible speaks and being silent 

where the Bible is silent. Thomas Campbell, one of the early restorationists in churches 


of Christ, spoke in one of his sermons saying, “The role, my highly respected hearers, 


is this, that we speak where the Scriptures speak, we are silent where the Scriptures 
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are silent.”?? Churches of Christ preachers often use this statement. This is one of the 


things that this researcher loves about the church of Christ; that is, they have a high 

view of Scripture. J.M. Powell, in The Cause We Plead: A Story of the Restoration 
Movement, writes concerning Thomas Campbell one of the key leaders of our 
Restoration Movement, “If a practice or teaching is not mandated by Scripture, it must be 
discarded.”! 

Powell refers to a document written by Thomas Alexander where he states, 

Although Scriptures of the Old and New Testaments are inseparably connected, 

making together but one perfect and entire revelation of the divine will, for the 

edification and salvation of the church, and therefore in that respect cannot be 
separated; yet as to what directly and properly belongs to their immediate object, 
the New Testament is as perfect a constitution for the worship, discipline, and 
government of the New Testament church.!°! 

Hughes comments on Campbell’s approach to Scripture stating, “We choose... to 
speak of Bible things by Bible words, because we are always suspicious that if the word 
is not in the Bible the idea which it represents is not there.” !°? Though historically there 
was a high view for Scripture, it is interesting that there were two points of view related 
to Scripture between Campbell and another restorationist Barton W. Stone. Hughes 
writes, “The difference between Stone and Campbell lay in what the two men found 
in Scripture. Campbell primarily found models for the worship and organization of the 
church, whereas Stone primarily found models for holy living.”!03 


This writer is intrigued by this because his church has always taught that they 


must see the Scriptures from the same perspective and, if they do not, that represents 
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division. First Cor. 1:10 says, “Now I beseech you, brethren, by the name of our Lord 
Jesus Christ, that ye all speak the same thing, and that there be no divisions among you; 
but that ye be perfectly joined together in the same mind and in the same judgment” 
(KJV). 

In this researcher’s view, we sometimes operate according to the Word with the 
Spirit. In the book Distant Voices, Allen quotes Barton Stone, saying, ““We may take the 
Bible alone, without note or comment, as the only standard of faith and practice, yet 


without the Spirit, union can never be affected, nor continued.”! 
Church of Christ Method of Interpretation 


When it comes to their hermeneutics, there appears to be some question as to 
the validity of its process. The necessity of Bible interpretation is stated by Paul in 2 
Tim. 2:15, “Study to shew thyself approved unto God, a workman that needeth not 
to be ashamed, rightly dividing the word of truth” (KJV). Vines Complete Expository 
Dictionary states the words ‘rightly divide’ mean “to cut it out right.” This applies to 
how one deals correctly with handling the Word of God.”!° Jesus says, “You nullify the 
word of God by your tradition” (Mark 7:13). James 3:1 says, “Not many of you should 
presume to be teachers, my brothers, because you know that we who teach will be judged 
more strictly.” These verses affirm the fact that handling the Word through teaching is a 
very sensitive matter. 

As stated earlier, churches of Christ have a high view for the biblical text. 


However, they have been stuck in an interpretative process that is built on an extreme 
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method of reasoning. Rowland reflects on the hermeneutic method he has been taught all 


of his life: “A Scripture became law if Christ or the apostles commanded it; if it had been 
approved by an apostolic example, or if there was a necessary inference emanating from 
the text.”!° This is what this researcher has been taught most of his ministerial life. As 
Rowland further states, “Then and only then was it authoritative.” !07 

The problem of this interpretative method is seen in this illustration: Two 
congregations (church of Christ) were located only a few blocks from each other in a small 
community. They thought it might be better if they would merge and become one united 
body, larger and more effective, rather than two struggling churches. Good idea but both 
were too petty to pull it off. The problem they could not agree on was how they would 
serve the Lord’s Supper. One group wanted to serve the bread first, then the wine. The 
other group demanded to serve both at the same time. Not only that, they could not agree 
on how they would recite the Lord’s Prayer. One group wanted to say, “Forgive us our 
trespasses” while the other demanded to say, “Forgive us our debts.” So, it was said to 
this writer, “One church went back to its trespasses while the other returned to its debts.” 

Such silly skirmishes would be hilarious if they were not so prevalent and 
damaging. This kind of attitude and action comes out of our rigid interpretative method. 
It is one thing to stand firm in major issues clearly set forth in Scripture; it is another 
thing to pick fights over jobs and procedures. 

A legalistic method of interpretation within any faith community will bring about 
division as opposed to unity, which will result in many different segments of the churches 


of Christ. The question is raised, “Where did we get our hermeneutic?” Rowland writes, 
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“Thomas Campbell gave us our basis hermeneutic. He believed that we could know the 


full will of God by following the direct commands and precepts of God, all approved 
precedents and examples, and inferences necessary in carrying out the first two,?!?® 

J.D. Thomas writes, “I doubt that any followers of the Restoration Movement 
would question the authority of commands.”!"? This researcher agrees with Thomas’ 
assertion. Eph. 4:29 states, “Do not let any unwholesome talk come out of your mouths.” 
This is a command that we are told to follow. In this writer’s view, there is no debate 
about this particular requirement. 

However, the debate concerns itself with what Thomas says: “Approved apostolic 
examples and necessary inferences.”!!° He further states, “If the early Christians 
understood that they were required to do something, their example indicates that we 
have to do it (under similar circumstances). Conversely, if they did not understand that 
they were required to do whatever it was as example of, then we are not required to do 
it!”!!! One example of this in churches of Christ is our practice of taking the Lord’s 
Supper. Acts 20:7 states, “On the first day of the week we came together to break bread.” 
For churches of Christ, this is an apostolic example that is binding on the Christian 
community; therefore, every Sunday (first day of the week) churches of Christ take 
Eucharist. In a book written by a church of Christ writer, Rex A. Turner, he quotes a 


statement by Alexander Campbell: “We need not offer an opinion about a discourse or 
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a lesson when we come together. Paul gave us an apostolic example; Paul spoke to the 


people (Acts 20:7). 

The third element is that of inferences. Rowland remarks about necessary 
inferences: “It is part of the process of right thinking. ... Whose inferences shall we 
consider as authoritative: some editors, some preachers, or some Bible professors?! 3 
This researcher agrees with Thomas when he says, ““Who decides what is necessary 
inferrence and what is not? How do you determine? ... The unbelievable power man 
takes to themselves when legislating from necessary inference. ...The result of our 
doctrine of necessary inference is tragic.”!!4 

Although Thomas Campbell is one of the greatest influences of our interpretative 
method, Timothy R. Sensing writes, “Many see Locke and Bacon as the primary 
influences on Campbell, noting how he used the writings of Locke and Bacon eclectically 
to compile his interpretations and philosophical agendas,”!!° Thomas writes, “Francis 
Bacon (1561-1626) formulated what is recognized as “The Inductive Method of 
Reasoning.’ He further states, ‘This simply means through a careful reasoning from 
specific facts to a general conclusion and thus the arriving at hypothetical conclusions by 


logical inference.’””!!¢ Sensing writes, “Campbell merged the restoration philosophy he 
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had inherited from the Reformed and Puritan traditions with the Enlightenment approach 


he had inherited from the Age of Reason.”!!7 

Olan Hicks, in the book Logic and the Gospel of Christ, believes that reason 
has its place. “Sound reasoning consists of consulting the standard, consulting it fully, 
letting it say all that it says but adding nothing, and accepting what it says”! 18 For 
this researcher, reasoning has its place. Isa. 1:18 states, “Come now, and let us reason 
together” (KJV); however, this writer agrees with Rowland when he states, “Everyone 
must understand that there is no divine hermeneutic, even though some seem to think 
theirs is. Every hermeneutic is an invention of men.”!!9 

One of the things that this writer believes needs to happen is that we need to go 
to the Scriptures; and as we deal with issues determining what is of faith and what is of 
opinion, it is just as wrong to bind someone with something that is of opinion as though 
it were the Law, as it is to disregard the Law and say it is of opinion. Therefore, no matter 
which hermeneutic we apply, we must make sure that it transfers the community for 
Christ. 

It is imperative to address the historical context of the church of Christ’s position 
on women in the church. Pastor Floyd Rose, a former preacher of the churches of Christ, 
writes, “The value of an idea whose time has come, like any other book, lies in its ability 
to make people think, and therefore act.”!?9 Pastor Rose believes that it is time that 


churches of Christ take a serious look at its position on the role of women. His challenge 


to us reminds this researcher of what Cone writes in My Soul Looks Back: “When people 
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make jokes out of someone else’s pain, it is an insult to the humanity of all and thus 


cannot be tolerated.”!*! The faith community at Glass City cannot stand on the sideline 
and watch the game; we must get in the game making a sure justice prevail. 
Fran Carver, in a publication by churches of Christ related to Pepperdine 
University, writes: 
History is like a song service: a blending in wondrous harmony and delicate 
balance, a cacophony of individual parts. History, like music, is successful when 
there is not only a provocative narrative (melody), but also a rich sinew of human 
experience (harmony) that fleshes out the narrative. If you have ever heard a song 
service without the soprano and alto voices, then you have experienced what 
history is like without its full flesh. This is precisely our problem: the “joyful 
noise” of our story of origin has been limited to bass and tenor voices. We have 
shaped ourselves according to a narrative of our “his-story” that ignores “her 
99122 
story. 
This statement has raised questions in the mind of this researcher. Did women participate 
in the Restoration Movement of the churches of Christ? Carver states that “women 
participated in our historical movement in at least seven ways: (1) deputy husbands, 
(2) Mothers, (3) Educational pioneers, (4) Missionaries, (5) Deaconesses, (6) Social 
reformers, and (7) Preachers/exhorters.”!73 
Ferguson, in contrast, wants to put limitations on the role of women. He writes, 
“Deaconesses or women deacons are known from early church history to have performed 
duties among females that were inappropriate for male deacons.”!74+ However, this 


researcher agrees with a quote by Silena Holman: “A learned Christian woman may 


expound the Scriptures and urge obedience to them, to one hundred men and women at 
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one time, as well as to one hundred, one at a time... and no more violate a Scriptural 
command in one instance than the other.”!*° Some took such extreme positions that 
Allen writes about a man who, in a letter in 1898 to one of our editors of a church of 
Christ periodical, suggested that they command, “‘Let your women keep silent in the 
churches’ (1 Cor. 14:34), prohibiting women even from teaching children in the Sunday 
school.”!° This represents the divisiveness that exists in this faith community because of 
the legalistic view of Bible text. 

This dialogue between Lipscomb and Holman took place for many years. In one 
of her last responses to Lipscomb she writes, “But when women find themselves trying 
to keep step with their fathers, brothers, and husbands in the new order of things, the 
brethren stand in front of them with a drawn sword and demand a halt, because they say 
the Bible forbids, when it does nothing of the kind.”!?7 

The point is that women were used historically in churches of Christ. Allen writes, 
“A Baltimore church in 1833 was set in order with three Elders, three Deacons, and three 
Deaconesses.”!*° A faith community must be careful about making claims of exclusivity. 
This kind of restorative plea could easily create superiority to inferiority complex. This 
kind of dysfunctional biblical worldview has birthed within churches of Christ a ministry 
context of sexism that reminds African American males of slavery, the institutional 
racism that existed in America. In a book titled Unfinished Reconciliation: Justice, 


Racism, and Churches of Christ, Gary Holloway and John York, editors, write, “Racial 
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injustice remains in our churches. We are still divided by race, not united in Christ; thus 


the need for strong language to shake us from our lethargy.”!?? There is no distinction 
between racism and sexism. Both are oppressive and destroy the very essence of what 
defines a person as being created out of the image of God. 

Interestingly, Cone writes, “When I began writing about black theology, the 
problem of sexism was not a part of my theological consciousness.” !7° However, after a 
number of experiences, Cone further states, ““There will be no freedom for any one of us 
until all of us are free.”!>! 

Pastor Rose writes, “There is a frightening parallel between how blacks have 
historically been treated by a white dominated society, and how women are treated by a 
male dominated church.” !3* Rose further states, “Whites convinced themselves that they 
were superior to blacks. They had to convince blacks that they were inferior.”!*? Rose 
says for this type of domination to happen, three things needed to occur: “(1) Respect 
them, (2) Fear them, and (3) Depend on them. With the Bible in one hand the whip in the 
other they were successful for a season.” !34 
In summary, the title of Rose’s book says it all, An Idea Whose Time Has 


Come. We were taught early that the Restoration Movement of churches of Christ did 


exist; however, our history did not come out of it, but came from Acts 2 on the day 
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of Pentecost. Clearly, the church of Christ did not come out of a vacuum, but from a 


movement whose intention was to liberate those oppressed. 

However, after considering the evidence, churches of Christ have turned away 
from the plea. Research has shown that early in our movement, women were used in 
some form of leadership, in contrast to today. Women for the most part are not used 
in any form of leadership. Carver, reflecting on our restoration movement, writes, 
“Nonetheless, women did a lot of ‘preaching.’”!35 Second, we must address our method 
of interpretation making sure that our hermeneutics does not allow us to proof text in 
order to provide what we believe to be true. In the words of Fee and Stuart, in their 
book titled How to Read the Bible for All its Worth, “Hermeneutics is to be found in 
the original intent of the biblical text.”!3° In Unfinished Reconciliation, a statement is 
made in the introduction of the book, which this writer agrees with: “It is time for us in 
churches of Christ to be shaken out of our ease in a society based on institutional racism 
[sexism]. Instead, we must respond to the Chronicler’s call to reconciliation.” !37 

What a challenge, to bring together what God has created. Rose concludes, “We 
should, therefore, be given the right to do anything in the church for which God has given 


us the ability, whatever our race or gender. It’s An Idea Whose Time Has Come.”!?® 


The Influences of Feminism 


Whenever an individual determines that they will live their lives by a specified 


moral ethical standard, it is important to have a working knowledge of that particular 
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belief system. This is particularly true for those who claim adherence to the Christian faith. 


First Cor. 13:13 states, “And now these three remain: faith, hope and love. But the greatest 
of these is love.” If love is a verb and it has to do with the faith community, worldview of 
people, and how we treat them, then there is never a justifiable reason to mistrust them. 
This researcher contends that God is the God of equality. Gal. 3:28 states, “There is neither 
Jew nor Gentile, slave nor free, male nor female, for you are all one in Christ Jesus.” 

When this kind of gender discrimination exists, it gives opportunity for 
divisiveness. Frances Cress Welsing, in her book titled The Isis Papers, referring to the 
dilemma of black male and black female relationships as it relates to white supremacy, 
writes, “It is critical that we realize our present patterns of behavior permit white 
supremacy to exist.”!>? For this researcher, Glass City must be intentional about its 
pattern of behavior as it relates to one gender being superior to another. Jesus says in 
Matt. 12:25, “Every kingdom divided against itself will be ruined, and every city or 
household divided against itself will not stand.” Osburn, addressing approaching the issue 
productively, states, “These views did not come about in a religious vacuum apart from 
society.” !40 Engaging this project has caused this writer to agree with Osburn’s statement. 
In this chapter, he will address some of those causes. 

McWhorter suggests that “feminism is seeking self-satisfaction and glory. She 
(or he) is bent on creating a new agenda for this age, 141 McWhorter clearly blames 
the feminist movement for the contentions that exist regarding the role of women in the 


church. He continues to state that “some women are unhappy with being a woman. They 
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classify childbearing as a burden and the institution of marriage a farce. They view the 


patriarchal family as a form of female slavery and classify the Bible and Christianity 
as women’s greatest enemy.”!4* He seems to believe that anyone who has any kind of 
feminist agenda despises whatever it means to be a female. In contrast, McWhorter says, 


“God made and wants a feminine woman,”!*3 


and continues to say, “I also admire their 
respect for God’s authority and their desire to never step over the line he has drawn or 
circumvent the barriers he has erected.”!4 This line of thinking shaped him and the 
ministry context that this writer presently serves; however, by the grace of God, our 
hearts are being opened to a biblical worldview that recognizes this as an extremist view. 

Bacchiocchi describes three groups of feminists: (1) Liberal Feminists, (2) 
Evangelical Feminists, and (3) Biblical Feminists. Liberal Feminists accept the Bible as 
a religious document but “they reject the Bible as the only normative rule of faith and 
practice.”!* They contend that discrimination or different male and female functional 
roles result from the fact that biblical texts are “time-bound, culturally conditioned, 
androcentric (male-centered), rabbinic in origin, anti-feminist in nature, and corrupted 
by a patriarchal mentality.”!46 Liberal Feminists utilize “the historic-critical method 
for determining which texts can be rightly used for developing a theology of female 


ordination and which texts are unacceptable.” !47 
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Second, according to Bacchiocchi, Evangelical Feminists who respect the 
authority of Scripture contend that the Bible advocates perfect equality in all areas of 
life. They believe that there are no “leaders” or “heads”; thus, there are no church officers 
or positions from which women can be biblically excluded. Evangelical Feminists hold 
that reinterpretation of “those Scriptures which speak of a functional hierarchy between 
women and men and which exclude women from the office of pastor or elder will sustain 
their egalitarian position.” !48 

Third, Biblical Feminists contend that the Bible advocates different functional 
roles between men and women both in the home and in the church. Biblical Feminists 
believe, however, that these different functional roles imply neither superiority nor 
inferiority, but are complimentary. Moreover, they believe that women may minister in 
church but not as pastors or elders, and that his prohibition is not “cultural or time bound, 
but theological and timeless.”!49 

This researcher agrees with an evangelical feminist approach to the role of women 
in the church because quoting Paul Jewett from Osburn’s book, “I therefore reject a 
hierarchical model of the man/woman relationship in favor of a model of partnership.” !> o 
This writer believes that God is no respecter of person. 

“Our goal as lovers of God and of God’s revelation is to try to rediscover that 
original reality beyond our culture and our common understandings.”!>! It is imperative 


to this researcher that the Glass City family bridge the gender gap so there is no distance 


between those who are called to the work of ministry. 
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CHAPTER FOUR 


METHODOLOGY 


The focus of this project is designed to help the Glass City church of Christ live 
out the mandate given by the apostle Paul. First Cor. 12:20-21 states, “But now are they 
many members, yet but one body. And the eye cannot say unto the hand, I have no need 
of thee: nor again the head to the feet, I have no need of you” (KJV). It is important that 
we remind ourselves that God has placed the gifts of ministry in the body as he sees fit. 
Just like God, these gifts are not gender-based; therefore, it becomes the responsibility of 
the church to help members discover their gifts of ministry and to find ways to use those 
gifts for the glory of God. 

It is very difficult to change an organizational culture. One of the reasons is that 
there are many stakeholders who want to control the process. Another issue has to do 
with indoctrination. When people have been taught that a tradition in that particular 
church is from God, it becomes extremely challenging to get them to believe that it is 
from man. There is also this problem of experiencing change. Many have asked, “Why 
do we have to do anything different?” Sometimes it appears that people do not want to 
do the work that it takes to change. It appears to this writer that if you fail to change, you 
plan to fail. 

Churches of Christ make absolute claims about many different doctrinal positions 
that are not true. This document concerns itself with that of the role of women. In most 
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of our churches, women can work in the kitchen, clean the building, work in the office, 


and teach children, but they cannot function in any form of leadership. Women do not 
have a voice. Men make the decisions. In many congregations, women are not allowed 
in business meetings. When objectives are given, women are expected to follow without 
question. 

Because of this position, the church falls short of using the giftedness of sisters. 
With all of the spiritual gifts given to us by God, the community of faith can easily fall 
short of the mission of God. The body of Christ is a place where healing and hope is 
shared; therefore, all of the gifts must be used to accomplish that task. God gives these 
gifts, not man. The Scriptures say, “So Christ himself gave the apostles, the prophets, the 
evangelists, the pastors and teachers” (Eph. 4:11) 

There are those who may believe that churches of Christ are sexist; however, 
being a part of this organization for many years has led this member to believe that the 
issue is not about gender but about hermeneutics. In an effort to bring about change, 

a model has been designed in order that all flesh (men and women) can be used in the 
ministerial leadership of the Glass City church of Christ. 

This researcher has applied the quantitative method of research where individuals 
will be exposed to a series of biblical discussions and contemporary applications that 
focus on the biblical story that portrays women as servants of God. These classes will be 
conducted in a dialogical way that will include occasional panels representing varying 
perspectives. He hopes to engender peaceful and constructive dialogue in a way that 
represents concerns present in the Glass City community of faith. This writer thinks that 


this is best done within a controlled population of about twenty-five members. 


D5 


The researcher will preach one sermon addressing the issue of the role of women 
in the church. The objective of preaching this sermon is to share a correct understanding 
of the biblical text. This researcher will also conduct an interview with a female pastor 
who grew up in the church of Christ. 

The researcher will administer a pretest to each individual prior to commencing 
the project. The pretest will ask questions pertaining to the individual’s knowledge about 
the role of women in the church. At the conclusion of the project, the researcher will 
administer a posttest. The posttest will consist of the same questions. The hypothesis is 
that, following the exposure to teaching, there will be a greater understanding relative to 


the role of women in the church. 


CHAPTER FIVE 


FIELD EXPERIENCE 


Glass City church of Christ is a congregation that has a vision of changing the 
community through Christ. Community to us is twofold: First is the church family and 
second is the community at large. If the evangelization efforts through effective ministry 
are going to be realized, we are going to have to grow in our understanding of biblical 
text and have the courage to apply it in the life of the church. 

This researcher contends that key members of the congregation need to be 
challenged regarding this issue of the role of women in the church. This researcher 
implemented a model designed to teach a specific group. Although this model could 
have been utilized with a broader sector, these individuals were selected because of their 
current influence in this congregation. This researcher was seeking to determine if the 
application of this model would precipitate a cognitive effort to engage in a greater study 
effort of biblical text concerning the leadership of women in teaching and preaching the 
biblical text in this population. 

This writer decided to use a group population that seems to possess some 
inclination toward being receptive to this kind of teaching—twenty members who 
have influence in this researcher’s ministry context. These individuals are students of 
Scripture, operate in some form of leadership, and are open-minded to change. This 
researcher informed these individuals only that he wanted them to participate in a series 
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of classes lasting six weeks. He designed the classes to last one and one-half hours and he 


asked each participant to attend every session. 

The writer initiated this project with a message on Sunday morning. He took 
the sermon from Ephesians 4 addressing the idea that God, by his grace, has gifted the 
church with those who lead the faith community by the Spirit. The writer gave a pretest 
that asked questions relative to the understanding of the work of the Spirit relating to 
gifts of ministry. The pretest also addressed the understanding of biblical texts that deal 
with the role of women. The writer designed four teaching sessions to engage the correct 
interpretation and application of the texts used to discriminate against women in churches 
of Christ. He administered a posttest to determine whether participants have gained a 
greater understanding of this issue. This researcher also interviewed a female pastor who 
grew up in the church of Christ. She is the senior pastor of the Warren Avenue Christian 
Church. This interview was designed to get an understanding of her transformational 
experience. This researcher decided to share this interview with the selected group i order 
to show the group that there are women among us who have the gift of leadership in 
churches of Christ. This writer hypothesizes that there are women among us who struggle 
in their spirit because they are not being used in the building of the kingdom of God. 

At the end of this process, this writer concluded that the group was convinced that 
we have misinterpreted biblical text and have not taken advantage of the giftedness of 


women. 


Data 


The first concept addressed in questions | through 3 dealt with the demographics 


of the selected group (see Appendix A). This researcher wanted this group to represent 
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different segments of the congregation. Four of the participants are currently deacons. It 
is imperative to understand that there are 10 deacons who work in accordance with the 
pastor. 

As far as gender is concerned, there were 12 women and 8 men. There were 3 
from the ages of 20 through 35; 7 from the ages of 36 to 50; 7 from the ages of 51 to 65; 
and finally, there were 3 that were 66 and older. This was a good representation of the 
Glass City church of Christ. 

Question 4 indicated that 30% of the group grew up in the church of Christ, 
65% of the group came in as adults after coming from a background in another religious 
body, and 5% came in as teenagers. None came in as adults whose first affiliation with a 
religious body was the church of Christ. 

The researcher asked question 5 to determine if the participants had a biblical 
worldview or a carnal worldview relative to the level of participation of the role of 
women in churches of Christ (“Is the biblical position of women not being able to 
participate in leadership in churches of Christ God-oriented or man-oriented?). Sixty 
percent wrote man-oriented with some suggesting that women should be able to do more, 
with the exception of preaching and being elders. Forty percent believe that women 
in churches of Christ are following the mandate given by God. The rest of the group 
responded by stating that they were not sure about either answer. 

Questions 6 through 8 focused on the account of man and woman in Genesis 
3:16. None of the participants knew the definition of the word egalitarian or the word 
complementarian. When responding to question 7, none of them knew what the words 


prescriptive or descriptive meant. In response to question 8 (“Genesis 3:16—The Fall 
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proves that female subordination is the result of sin’), 80% of the people agreed, with 8% 
not sure and 5% disagreeing. 

Questions 9 through 10 were interestingly answered with 100% agreeing (“Gifts 
of ministry are given through the Holy Spirit,” and “The promise of the Holy Spirit 
is promised to both male and female”). Question 11, “Paul wanted men to pray and 
prophesy with their heads uncovered, but women to pray and prophesy with their heads 
covered,” saw 65% of the participants agreeing, whereas 35% were not sure. Question 12 
(“The covering of the head by women in 1 Cor. 11 is a sign that women are subordinate 
to men”) saw 15% agreeing, 53% not sure and 11% disagreeing. 

When it came to question 13 (“Were Christians out of order in worship in 1 Cor. 
14:40?”), 100% of the participants seemed to understand. Question 14 created differences 
in what the word silent meant (“What does the word si/ent mean in 1 Cor. 14:34?”). 
About 52% believed Paul was saying do not talk at all, although 30% felt that Paul was 
saying be quiet. For question 15 (“Paul was addressing women in general in | Cor. 
14:34”), 75% believed Paul was talking to women in general and 15% were not sure. 

Questions 16 through 18 sought to address the text of 1 Tim. 2:9-15. To answer, 
‘“‘What does Paul mean when he says, ‘I do not permit’ in 1 Tim. 2:12,” 90% of the 
group agreed that Paul did not want women to teach, while 100% of the class agreed on 
question 17 that the word teach means “to preach the Word of God.” Interestingly, 88% 
answered agreed to question 18, with 7% not sure (“The phrase have authority means that 
women are not to have any authority over men’). 

Finally, question 19 challenged this researcher because, interestingly, 55% agreed 
and 20% disagreed (“Women should be used in a greater capacity at the Glass City 


church of Christ’). 


100 
The posttest indicated from question 5 that there was an increase of those who 


believed that our view in churches of Christ is man-oriented from 65% to 80%. 

There were some changes regarding questions 6 through 8. First, participants 
indicated that they learned the difference between the words egalitarian and 
complementarian. Seventy percent of the group concluded that Gen. 3:1-6 established 
an egalitarian view, whereas 15% concluded a complementarian view, with 10% not 
sure. Around 70% chose Gen. 3:16 as the text being descriptive of what relationships are 
going to look like, with 30% deciding on a prescriptive view of the text. On question 8, 
30% agreed that the Fall proves that female subordination is the result of sin, with 70% 
disagreeing. 

Questions 9 and 10 remained the same; however, questions 11 and 12 changed 
substantially with 100% agreeing in question 11 and, according to the posttest, 85% 
disagreed, with 15% agreeing, to question 12. 

Question 13 remained at 100%. There was some clarity with question 14. 
Seventy-five percent believed the word silent meant to be quiet, but after teaching 1 Cor. 
14:34-35, 90% agreed that Paul was talking to wives in question 15. 

Questions 16 through 18 showed some differences in the group’s understanding. 
Question 16 indicated that only 30% still agreed that Paul meant that he did not want 
women to teach. Question 17 remained the same, with question 18 indicating that 65% 
disagreed. Question 19 remained at 67% believing in more involvement. 

In conclusion, this researcher believes that the objective was accomplished. The 
task was to enhance the group’s understanding, creating the desire to learn more and also 


to create a context for conversation about increasing the role of women in the church 
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Teaching Session Outline 


Sermon Outline: A Prophetic Prediction, Joel 2:28-32 
Sermon Outline: We Cannot Do It without the Gifts 
Sermon Outline: Do Not Tell Me a Woman Cannot Rule 
Session I 
Pretest Assessment 
Introduction 
Session on Genesis 1—2 
Session IT 
Genesis 3 
Session III: The Role of Women—A Look at 1 Corinthians 11:1-16 
Session IV: The Role of Women—A Look at 1 Corinthians 14:34-35 
Session V: The Role of Women—A Look at 1 Timothy 2:9-15 


Posttest Assessment 


CHAPTER SIX 


REFLECTION, SUMMARY AND CONCLUSION 


This research project has been an academic and practical experience in 
discovering the means through which the use of women at the Glass City church of Christ 
can be realized. By researching the historical, biblical and theological foundations of the 
subject, this researcher learned the importance of using women, as well as how others 
have struggled to achieve this result. Engaging this information allowed this writer to 
explore the role of women and adapt a model for teaching and preaching prophetically at 
the Glass City church of Christ. 

The history of the churches of Christ is that we take an extremely 
complementarian position. When it comes to the Glass City congregation of the churches 
of Christ, a percentage of individuals are open to a more egalitarian point of view. This 
writer recognizes that if Glass City is going to impact its community through ministry, 
then it must open up to the opportunity of using women in the work of ministry. George 
Barna, in his book titled The Habits of Highly Effective Churches, writes about the great 
leadership ability of Michael Jordan. He reflected on the 1998 NBA finals between 
the Chicago Bulls and the Utah Jazz. He noted all of the specific accomplishments of 
Michael during the sixth game of that series; however, what really stuck with this writer 
was this statement by Barna, “The Bulls may or may not have won that day without his 
45 points, four steals and tough defense. But I guarantee you they would not have won 
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without his leadership.”! What a profound reflection because if we are going to have a 


win-win situation at the Glass City church, we will need the leadership of both men and 
women. As stated earlier, the mission of Glass City is to change the community through 
Christ. Therefore, this writer selected a group of members to engage in an instructional 
approach of learning that is designed to bring about transformation. Patricia Cranton, 

in Professional Development as Transformative Learning, refers to what this research 
project hypothesized by stating, “This is the process of emancipatory learning— 
becoming free from forces that have limited our options, forces that have been taken for 
granted or seen as beyond our control.”” 

This project opens with the spiritual autobiography of the writer. It had always 
been his thinking that all of his spiritual role models, relative to preaching and church 
leadership, were attributed to men. He recognizes that it was the extreme conservative 
indoctrination of churches of Christ that created this theological paradigm. The 
autobiography reminded him that the first role model of ministry was his mother. She 
was an ordained evangelist, an ordained elder, had a radio program, and often had prayer 
meetings and church services on their front porch. This writer reminds himself that his 
mother formulated a singing group and they traveled the southeastern part of the country 
singing praises to God. This researcher’s first spiritual role model taught him how to pray, 
the value of reading the Word and a life of living by the Spirit. It was in this context that 
this project was birthed. 

As this writer moved into writing about his ministry context, some other 


interesting thoughts came to light. This section raised the awareness of this writer relative 





‘George Barna, The Habits of Highly Effective Churches: Being Strategic in Your God-given 
Ministry (Ventura, CA: Gospel Light, 1999), 30. 


?Cranton, Professional Development as Transformative Learning, 2. 
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to the fact that there are so many women that have the gift of leadership. These women 


are using their gifts but are being restricted in their application. 

This writer discovered several observations during implementation of the research 
project. First, the selected group was excited about being a part of this educational 
process, even though they did not know the full extent of subject matter. Second, there 
were certain participants who talked privately about the implementation of this project 
and what would be the outcomes. Finally, many overwhelmingly expressed a desire to 
pursue a Bible study with the pastor beyond the perimeters of the research project. These 
observations led this researcher to recognize the need to develop a curriculum engaging 
the issues of the role of women at the Glass City congregation. 

This writer also observed that many in the group need to have a greater 
understanding of the biblical text. During the sessions, a mere observation of reading the 
selected text brought about questions that challenged our traditional position at the end 
of the three sessions. The pretests and postests brought about some interesting results. 
The intent of this project was to be instructive and to find ways of applying the biblically 
found truths to the Glass City ministry context. 

This researcher recognizes that some participants struggled with the concept of 
women working in leadership in the church of Christ; however, most of the participants 
seemed to want to move forward in their efforts to change. A number of things have 
happened as a result of this project—our board of directors consists of nine members, 
with five being females. Out of twenty-three ministries at the Glass City congregation, 
fifteen are led by women. This is important because women are beginning to have a 


voice, publicly starting the journey of changing the culture of this church. 
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Also, this research project is not an exhaustive examination of the role of women 
in the church. This project has created in this researcher a greater vision for pursuing 
a more extensive model as it relates to the role of women within this congregation— 
women taking a leadership role in worship, the reading of Scripture, leading in singing, 
leading in prayer, and sharing of the Word. Bones are broken, nets need mending, and this 


writer believes that it is going to take a village. 


APPENDIX A 


SESSIONS IN GENESIS 1, 2, 3 
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SESSIONS IN GENESIS 1, 2, 3 


Creation and the Image of God (Gen. 1-2) 


I. Representative Positions 


A. Egalitarianism: the full equality of role relationships and functions within the 
leadership and ministry of the church. This position denies male headship as 
interpreted by complementarians as a theological value and opens all functions 
in the church/assembly to women according to their giftedness though this is 
advocated with cultural sensitivity and deference to local customs or traditions. 


B. Complementarianism: asserts the principle of male headship (or, male spiritual 
leadership) in terms or role and function but maintains that many traditional 
practices are oppressive and deny women the freedom that God permits and 
encourages. This group is open to more significant and visible participation by 
women in church life and the assembly since not all leadership is a headship 
function. 


C. Traditionalism: asserts the principle of male headship (or, male spiritual 
leadership) and interprets this to mean that women are excluded from any voice 
in the assembly (e.g., women cannot make announcements, verbally request 
prayers, ask questions, voice a prayer, or testify about an answered prayer in 
the assembly) or leadership function in the church (e.g., women cannot chair 
committees on which men sit, teach in any setting where men are present, 
cannot vote in “men’s business meetings,” dialogue with men about spiritual 
matters in the context of decision-making, etc.). 


II. The First Creation Account (Genesis 1:26-28; NRSV) 


Then God said, “Let us make humankind (Adam) in our image, according to our likeness; 
and let them have dominion over the fish of the sea, and over the birds of the air, and over 
the cattle, and over all the wild animals of the earth, and over every creeping thing that 
creeps upon the earth.” So God created humankind (Adam) in his image, in the image of 
God he created them; male and female he created them. God blessed them, and God said 
to them, “Be fruitful and multiply; and fill the earth and subdue it; and have dominion 
over the fish of the sea and over the birds of the air and over every living thing that moves 
upon the earth.” 


Textual Points: 


1. Adam (humankind or humanity) is both male and female. Adam is incomplete 
without male or female. Together they constitute humanity —they are a unity 
(humanity or Adam) in diversity (male/female). 


2. Male and female have a shared identity: they image God; they are like God. 
They are the climax of God’s creation. They are unique in that they represent 
God in his world. 

3. Male and female have a shared task: stewardship of the earth and procreation. 


Together they participate in God’s work. They are co-rulers and co-creators with 
God. 
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Implications: 


1. Egalitarian Perspective: There is no hint of distinction except the difference 
between male and female. Everything is shared in this account: identity and 
task. There are no differentiations of role. 


2. Complementarian Perspective: Diversity is present in creation. Humanity 
is male and female, and though theirs is a shared task and identity, there is 
nevertheless a diverse role within that shared task and identity. The most 
obvious diversity is the different roles males and females play in procreation. 


3. Both agree, however, that neither male nor female find their value independent 
of the other, but in relation to the other in marriage or in the larger human 
community as singles. The male has no priority of worth or value and the 
female’s value/worth is not secondary to the male or derived from her 
relationship to a male. 


II. The Second Creation Account (Genesis 2:15, 18-25, NRSV) 


The LorD God took the man and put him in the garden of Eden to till it and keep it.... 
Then the LorpD God said, “It is not good that the man should be alone; I will make him 
a helper [ezer] as his partner.” So out of the ground the LorD God formed every animal 
of the field and every bird of the air; and brought them to the man to see what he would 
call them; and whatever the man called every living creature, that was its name. The man 
gave names to all cattle, and to the birds of the air, and to every animal of the field; but 
for the man there was not found a helper [ezer] as his partner. So the LorD God caused a 
deep sleep to fall upon the man, and he slept; then he took one of his ribs and closed up 
its place with flesh. And the rib that the LorD God had taken from the man he made into 
a woman and brought her to the man. Then the man said: 

This at last is bone of my bones 

and flesh of my flesh; 

this one shall be called Woman, 

for out of Man this one was taken. 
Therefore a man leaves his father and his mother and clings to his wife, and they become 
one flesh. And the man and his wife were both naked, and were not ashamed. 


Textual Points: 


1. Mutuality seems to be emphasized in this narrative. Man is not designed for 
solitude, but for community with one who shares his identity. She is bone of my 
bone and flesh of my flesh. 


2. The woman, unlike the animals, is a “helper fit for him,” or “helper as his 
partner.” She is a companion, not a slave. She is created from him rather than 
from the dust. Thus, she is “bone of my bones” and “flesh of my flesh.” While 
he is ““man,” she is “woman,” that is, one who is like him. 


3. The solitary man finds “oneness” in relation to the woman. They share the 
human identity and live in transparency and intimacy with each other without 
fear or shame. The narrative moves from human incompleteness (solitary man) 
to human completeness (man and woman). 
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Debated Points: 


1. What does the egalitarian position stress? 


2. What does the complementarian position stress? 


IV. Paul’s Application of the Creation Story in 1 Corinthians 11:3-10 (NRSV) 


But I want you to understand that Christ is the head of every man, and man (husband?) 

is the head of woman (his wife?), and God is the head of Christ. And any man who prays 
or prophecies with something on his head disgraces his head, but any woman who prays 
or prophecies with her head unveiled disgraces her head—it is one and the same thing 

as having her head shaved. For if a woman will not veil herself, then she should cut off 
her hair; but if it is disgraceful for a woman to have her hair cut off or to be shaved, she 
should wear a veil. For a man ought not to have his head veiled, since he is the image 
and reflection of God; but woman is the reflection of man. Indeed, man was not made 
from woman, but woman from man. Neither was man created for the sake of woman, but 
woman for the sake of man. For this reason a woman ought to have a symbol of authority 
on her head, because of the angels. 


Questions for Reflection: 


1. How does our understanding of creation shape or affect our understanding of 
male/female relationships? Does the creation story matter? Why? 


2. What are the differences and similarities between two creation accounts in 
Genesis | and 2? Evaluate the complementarian and egalitarian understandings 
of those accounts? 


3. Evaluate the complementarian argument for male headship in Genesis 2? How 
does Paul’s use of Genesis 2 sustain that argument? Or, should Paul’s discussion 
be read in an egalitarian way? 


4. How have you experienced complementarian or egalitarian relationships in your 
marriage or dealings with the other gender? What does that look like? How is it 
problematic? 


The Fall: Prescriptive or Descriptive? (Gen. 3) 


TEXTS: 
1. Genesis 3:1-7 


Now the serpent was more crafty than any other wild animal that the Lord God had made. 
He said to the woman: “Did God say, ‘You shall not eat from any tree in the garden’?” 
The woman said to the serpent, “We may eat of the fruit of the trees in the garden; but 
God said, “You shall not eat of the fruit of the tree that is in the middle of the garden, nor 
shall you touch it, or you shall die.’” But the serpent said to the woman, “You will not 
die; for God knows that when you eat of it your eyes will be opened, and you will be like 
God, knowing good and evil.” So when the woman saw that the tree was good for food, 
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and that it was a delight to the eyes, and that the tree was to be desired to make one wise, 
she took of its fruit and ate; and she also gave some to her husband, who was with her, 
and he ate. Then the eyes of both were opened, and they knew that they were naked; and 
they sewed fig leaves together and made loincloths for themselves. 


2. Genesis 3:16-19 


To the woman he [God] said, 

“T will greatly increase your pangs in childbearing; 

in pain you shall bring forth children, 

yet your desire shall be for your husband, 

and he shall rule over you.” 

To the man he [God] said, 

“Because you have listened to the voice of your wife, 
and have eaten of the tree about which I commanded you, 
“You shall not eat of it,” 

cursed is the ground because of you; 

in toil you shall eat of it all the days of your life; 
thorns and thistles it shall bring forth for you; 

and you shall eat the plants of the field. 

By the sweat of your face you shall eat bread 

until you return to the ground, 

for out of it you were taken; 

you are dust; 

and to dust you shall return. 


V. Interpretative Questions 


1. Who Is Responsible? 


a. Adam and Eve both sin. They both assert their autonomy —they will choose 
how to live their own lives and decide what is right and what is wrong for 
themselves. They are co-participants and jointly suffer the consequences. 


b. Adam as Responsible? 


Romans 5:12-14: “Therefore, just as sin came into the world through one man, and death 
came through sin, and so death spread to all because all have sinned ... the 
transgression of Adam, who is a type of the one who was to come.” 

1 Corinthians 15:21-22: “For since death came through a human being, the 
resurrection of the dead has also come through a human being; for as all die in 
Adam, so all will be made alive in Christ.” 


c. Eve as Responsible? 


1 Timothy 2:14: “and Adam was not deceived, but the woman was deceived and 
became a transgressor.” 


What Is the Result? 
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Genesis 3:16 is not the basis of headship, but the consequences of sin invading the 
gender relationship. Genesis 3:16 is the beginning of the “battle of the sexes.” It is 
not prescriptive, but descriptive. In consequence of sin, wives will seek to dominate 
(a desire for control) their husbands and husbands will oppress (master) their wives. 
Dysfunction is a consequence of the Fall. Is this descriptive or prescriptive? God is 
describing here the effect of sin, not God’s intentions 


Questions for Reflection: 


1. Who is responsible for the fall of humanity into sin? What kind of responsibility 
does each bear? What is our responsibility in this connection? 


2. Is the rule of man over woman prescriptive or descriptive in this text? Why do 
you think so? In what way or sense is this a divine judgment against humanity? 
Or, is it simply a consequence of sin’s entrance into the world? 


3. What is the “‘desire” that the woman will have for her husband? 


4. What is the significance of categorizing the portrayal of women with the four- 
Vs? Can you identify women in the Hebrew Bible who would fall into these 
categories? Identify women or types of women that this is equally true of today? 


APPENDIX B 


SESSIONS IN THE ROLE OF WOMEN 


112 


113 
SESSIONS IN THE ROLE OF WOMEN 


1 Corinthians 11:1-16, 1 Corinthians 14:34-35, 1 Timothy 2:9-15 


Introduction 

Because the question of Paul’s teachings on women’s roles has been debated on 
several levels of discourse, these series of lectures are likewise written on several levels, 
whereas the following pages are devoted primarily to a serious investigation of Paul’s 
teaching using the relevant historical and cultural tools, the introduction, conclusion, and 
some of the arguments address or presuppose some of the more popular concerns raised 
by this issue today. 

Sooner or later one has to come to terms with the claims of the biblical texts 
themselves. If Paul says in 1 Corinthians that he is writing a letter to the Corinthians, 
are we not disrespecting his words if we ignore Paul’s own claim that this is what he 
is doing? One has to come to grips with how the Bible itself invites us to interpret it. 

It became clear as this researcher continued to immerse himself in Scripture that most 

of the books of the Bible were originally written to different audiences, and that the 
Bible’s original readers would have to have read each book by itself. The Corinthians, for 
example, would read Paul’s letter to them as a letter addressing their own situation, and 
they could not cross-reference to Romans or Revelation to figure out what Paul meant. In 
other words, at the very least, there has to be enough in | Corinthians, in the situation it 
addresses, and in the Old Testament, to tell this writer what it means without him taking 
recourse to other texts unavailable to the Corinthian Christians. 

Few biblically informed readers would try to take all the symbols in Revelation 
“literally,” without accounting for the historical context Revelation addresses. We 
recognize that the book of Revelation belongs to a certain literary genre called prophetic 
or apocalyptic literature; but Paul’s letters belong to a distinct literary genre no less. They 
are letters, and letters also nearly always address specific situations. To apply what Paul 
said to his churches to their own circumstances today requires more than simply reading 
the words on a translated page of the Bible; it requires understanding the principles those 
words were meant to evoke for the first readers. This is the only proper way to respect the 
author’s inspired message as opposed to constructing an entirely new meaning based on a 
naive modern reading of an ancient text. 

Christians must start reaming the culture and history of the biblical world if they 
are to be faithful to their call. This requires that they start reading books besides the Bible 
that will give them all the necessary background. If they are to expound the Scriptures 


adequately, they will have to know the culture. 
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One will not have to be in research long before realizing that a lot of what Paul 
wrote about women (not just concerning their head coverings) had to address a specific 
congregational or cultural situation. While one may insist that whatever principles Paul 
applied to that situation were transcultural, one will have to acknowledge that those 
principles will have to be reapplied in different ways in different cultural settings. 

All biblical passages may be for all time, but all biblical passages are not for all 
circumstances. 

The sole purpose of these lectures is to examine passages in Pauline literature, 
which have traditionally been used to argue for the subordination of women. Two of these 
texts address women’s roles in family relationships, and two address women speaking in 
the church. 


The Roles of Women in the Church 

These lectures will examine those passages in Paul that have been advanced 
to support women’s subordination in the church. The first passage to be examined is 1 
Corinthians 11:1-16. This passage allows women to minister in the congregation, but 
calls them to cover their heads lest they detract from God’s glory by distracting men 
from the worship of God. Paul covers all his bases by marshaling several arguments that 
will appeal to various groups of readers. One of his arguments for women covering their 
heads is based on the creation order, 11:3. 

The second passage to be examined is | Corinthians 14:34-35. This passage could 
be read as enjoining absolute silence on all women in all churches, but this interpretation 
would contradict the context and the earlier passage in 1 Corinthians 11 where women 
are praying and prophesying. More likely, this second passage addresses women who 
are asking misguided questions during the teaching period of the church service, thereby 
slowing everyone down, and Paul’s admonition refers only to this situation. The cultural 
situation is the inferior training of women, which Paul seeks to correct by urging husbands 
to take a more active interest in their wives’ spiritual and intellectual maturation. 

The third passage we will examine is 1 Timothy 2:8-15. This is the only passage 
in the entire Bible explicitly forbidding or limiting women’s teaching role. This passage 
is therefore problematic since Paul elsewhere commends fellow ministers who were 
women. Again, the cultural situation is in view; women were in general less trained than 
men, and Paul does not want people susceptible to false teaching to be in leadership 
positions when heresy is so rampant in the church. Here again he proposes a long-range 
solution for the Christian women in that congregation; they should be educated, as the 


men had been. 
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He bases his argument against allowing these particular women to teach first of 
all on the creation order, the same basis for the requirement that women in Corinth wear 
head coverings. Second basis for his argument is the parallel between the deceivable 
women of Timothy’s congregation and deceivable Eve, similar to his earlier parallel 
between the deceivable Corinthian Christians of both genders and Eve. But, as in | 
Corinthians 11, he ends up qualifying his argument so that no one takes him too far; Eve’s 
curse is removed for those who persevere in Christ. 

There is no evidence in the New Testament for the subordination of women that is 
practiced in many of our churches today, and certainly not sufficient evidence for men to 
rule out the validity of women’s call to minister the Word of God. When men claim that 
God has called them, their call is not questioned if their lives and ministry bear witness to 
that claim. When women claim that God has called them, their calls ought to be evaluated 
on the same terms. If other people’s calls are judged on the basis of a narrow and ill- 
considered interpretation of several texts, ignoring the clear examples of other texts, some 
of God’s servants could be silenced that will be needed for this generation. If they do that, 


then they invite God to pass judgment on their own call as interpreters of God’s Word. 


Head Coverings in 1 Corinthians 11:2-16 

One passage generally acknowledged to address a specific cultural situation 
is | Corinthians 11:2-16. Paul presents four basic arguments for why married women 
should wear head coverings in church worship services: the order of the home, the order 
of creation, the order of nature itself, and church custom. According to F. F. Bruce, 
“Although many churches would use arguments like these to demand the subordination 
of women in all cultures, very few accept Paul’s arguments here as valid for covering 
women’s heads in all cultures. Men preaching and teaching is something for all cultures, 
they say, whereas women wearing head coverings was only an issue back then.”! 

This seems to this researcher a curious form of reasoning, however: the same 
argument Paul uses in one passage for forbidding women to teach he uses in another 
passage to argue that married women (i.e., nearly all adult women in his day) must cover 
their heads in church. In the one passage, Paul does not want the women of a certain 
congregation to teach; in the other passage he wants the women of a certain congregation 
to cover their heads. We take the argument as transculturally applicable in one case, but 


not so in the other. This seems very strange indeed. 


'B. F. Bruce, J and 2 Corinthians, The New Century Bible Commentary (Grand Rapids, MI: 
Eerdmans, 1983), 103. 
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Someone who advocates women’s subordination may object that Paul would 
understand that styles of apparel are different in their day than they were in his day. A 
modern woman could attend church without a hat, and a man might even venture to wear 
one; but to this the reply would be that Paul would understand that styles of ministry, the 
educational level of women, and the moral and social significance of women teaching is 
different from what it was in Paul’s day, and that he would therefore approve of women 
teaching in church. 

In this lecture this researcher will address only 1 Corinthians 11, examining the 
nature of head coverings and each of Paul’s arguments for why the Corinthian women 
ought to wear them. 

What is made of Paul’s arguments in 11:2-16? Paul’s arguments here (as often 
elsewhere) is meant to persuade his readers in terms of the logic of their own culture. 
Paul was a masterful missionary, and he was skilled enough in debate to understand 
the Corinthians’ own view and to probe the Corinthians for consistency until he could 
persuade them to change positions. This does not mean that his logic is the same sort of 
logic a Christian philosopher would use today. Had any one of his arguments here been 
an absolute, unambiguous, universal proof, Paul could have settled for one argument 
instead of four. As Gordon Fee notes, Paul here appeals to “shame, propriety, and 
custom” rather than to outright declarations or commands; this is a cultural issue, not a 


“life-and-death matter” like the abuse of the Lord’s Supper. 


A. Women’s Head Coverings In Antiquity 
Seclusion of Women in Classical Antiquity 
Prostitutes or Pagan Prophetesses? 
Mourning or Shame? 


Head Coverings in Religious Contexts 


Si ee 


Hair, Beauty, and Lust 
B. Class Conflict in Corinth? 


C. Paul’s Arguments: Family, Creation, Nature, and Custom 
1. The Husband as the Head: 1 Corinthians 11:3-6 


D. Because of the Angels: 1 Corinthians 11:10 
E. An Appeal to the Natural Order: 1 Corinthians 11:14 


F. EDUCATE THE WOMEN 


117 
1 Corinthians 14:34-35 

This lecture will be one of the shortest ones in this series; since it deals with 
the briefest passage we will cover: 1 Corinthians 14:34-35. But due to the overlap of 
its cultural context with the subject of our next lecture on 1 Timothy 2:9-15, we will 
introduce here some of the background that will be important for the lectures. 

After we have surveyed several problems for interpretation and some of the most 
significant interpretations of this passage, we will turn to what seems to be the most 
likely interpretation of 1 Corinthians 14:34-35: Paul was addressing relatively uneducated 
women who were disrupting the service with irrelevant questions. The immediate remedy 
for this situation was for them to stop asking such questions; the long-term solution was 
to educate them. 

1. Problems for Interpretation 

G. What Kind of Silence? 

H. LEARNING IN SILENCE 


1 Timothy 2:9-15 

We now come to the only explicit prohibition it the entire Bible against 
women teaching, and one of only two texts that seem to appeal to the creation order 
to subordinate women in some manner (the other enjoins only that women cover their 
heads). It would be surprising if an issue that would exclude at least half the body of 
Christ from a ministry of teaching would be addressed in only one text, unless that text 
really addressed only a specific historical situation rather than setting forth a universal 
prohibition. Since this passage seems to conflict with other passages where Paul 
commends the ministries of women, we will examine the cultural situation that may be 


addressed here. 
1. The Context: Public Prayer 
Women’s Dress Code 
The True Adornment 
Women Teachers? 
Specific Situation or General Rule? 
Daughters of Eve: 1 Timothy 2:13-15 
1 Timothy 2:15: Saved through Childbearing 


SOY ee eS 
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PRETEST/POSTTEST SURVEY QUESTIONNAIRE 


Name: 
(Your name remains confidential and will only be seen by Robert G. Birt Jr.) 





1. Gender: Male Female 
2. Age: 20-35 36-50 51-65 over 66 


3. [have been a Christian: 


_____ Less than 6 months 
_____ 7 months to | year 
____ 1-3 years 

____ 3-5 years 

____ 5-10 years 

_____ 10-15 years 
—_____ 15-20 years 
_____ 20 —25 years 
_____ 25 —30 years 
____ 30-35 years 

. ____ 35 — 40 years 
____ over 40 years 


mA Sg ho ao op 


4. Which of the following most accurately describes you? 
I was raised in the church of Christ. 


I became a member of the church of Christ as a teen. 


I became a member of the church of Christ as an adult after a background in 
another religious body. 


I became a member of the church of Christ as an adult, my first affiliation 
with any religious body. 


5. Is the biblical position of women not being able to participate in leadership in 
churches of Christ God-oriented or man-oriented? 


6. Does Genesis 3:1-6 establish an egalitarian or complementarian view? 


7. Is Genesis 3:16 Prescriptive or Descriptive? 


8. Genesis 3:16 — The Fall proves that female subordination is the result of sin. 
a. Agree b. Strongly Agree c. Not sure d. Disagree e. Strongly Disagree 


10. 


It. 


iz. 


13s 


14. 


13; 


16. 


I: 


18. 


19, 
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Gifts of ministry are given through the Holy Spirit. 
a. Agree b. Strongly Agree c. Not sure d. Disagree e. Strongly Disagree 


The promise of the Holy Spirit is promised to both male and female. 
a. Agree b. Strongly Agree c. Not sure d. Disagree e. Strongly Disagree 


Paul wanted men to pray and prophesy with their heads uncovered, but women to 
pray and prophesy with their heads covered. 


a. Agree b. Strongly Agree c. Not sure d. Disagree e. Strongly Disagree 


The covering of the head by women in 1 Cor. 11 is a sign that women are 
subordinate to men. 


a. Agree b. Strongly Agree c. Not sure d. Disagree e. Strongly Disagree 


Were Christians out of order in worship in 1 Cor. 14:40? 


What does the word si/ent mean in | Cor. 14:34? 


Paul was addressing women in general in 1 Cor. 14:34. 


a. Agree b. Strongly Agree c. Not sure d. Disagree e. Strongly Disagree 


What does Paul mean when he says, “I do not permit” in 1 Tim. 2:12? 


The word teach in 1 Tim. 2:12 means to preach the Word of God. 
a. Agree b. Strongly Agree c. Not sure d. Disagree e. Strongly Disagree 


The phrase have authority means that women are not to have any authority over 
men. 


a. Agree b. Strongly Agree c. Not sure d. Disagree e. Strongly Disagree 


Women should be used in a greater capacity at the Glass City church of Christ. 
a. Agree b. Strongly Agree c. Not sure d. Disagree e. Strongly Disagree 
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THE ATTITUDE OF JESUS TOWARD WOMEN 


1. The attitude of Jesus toward women suggests that they were given ministry 
authority. 


He recognized women as co-equal heirs of God’s grace with men. 
Women were not just an extension of their husbands. 
Jesus respected their faith. Matt. 9:20-22, 15:21-28 


He respected their individuality. Luke 12:53, Matt. 12:50. He taught them. Matt. 
14:21 


He used them as illustrations in his teaching. Luke 13:18-21, 15:8-10 
He received special ministry from women. 

They ministered hospitality to him. 

They gave money to his support. 

10. They prepared his body for burial. Luke 7:36-50, John 12:1-11 

11. He recognized their involvement in ministry. 

12. They bore testimony concerning him. Luke 13:10-13, John 4:27-30 

13. They were numbered among his followers in Matt. 12:46-50, Luke 8:1-3 


a 
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WOMEN MINISTERING THROUGH THE SPIRIT: 


1. PROPHESY: 
a. Acts 21:9 — Philip “had four unmarried daughters who prophesied.” 
b. 1 Cor. 11:5 — “Any woman who prays or prophesies with her head unveiled 
dishonors her head.” 
c. Acts 1:17-18 —“Your sons and your daughters shall prophesy.” 


2. TEACHING: 
a. Acts 18:24-28 — Priscilla and Aquila teach Apollos 
b. Titus 2:3 — “They are to teach what is good and train the younger women.” 
c. 2 Tim. 1:5 — Timothy is taught by his mother. 


3. CHARITABLE SERVICE: 
a. Acts 9:36 — Tobitha “was full of good works and acts of charity.” 
b. 1 Tim. 5:3-16 —The role of widows (vs. 10). 


4. MISSIONARY WORK: 
a. Rom. 16:1-7, 12 — Phoebe, Prisca, etc. 
b. Phil. 4:2-3 — Eudodia and Syntyche 


5. DEACONESS (as distinct from deacon or elder): 

a. 1 Tim. 3:8-13 

b. Rom. 16:1-2 — “Phoebe, a deacon of the church at Cenchrear.”’ 

c. From middle of the Third Century on, we have extrabiblical references to 
deaconesses as those who care for other women. 

d. Acts 6:2-6 —If this text is to be taken as a prototype of the diaconate, it limited 
the members to males (aner). This does not affect the deaconess office in that it 
was distinct from the office of deacon in the third century. 
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A PROPHETIC PREDICTION 


Text: Joel 2:28-32 


INTRODUCTION 


Questions Regarding the Text 


1. How wide is the application? 


2. How do you interpret its apocalyptic imagery? 
3. Was it fulfilled on the day of Pentecost? 


The focus of this lesson has to do with the Spirit being poured out on “all flesh.” 


I. Background of the Text 
a. Joel Addresses the Nation 
b. Twofold Blessing 
c. Covenant Faithfulness 


II. The Spirit is Poured Out (2:28-29) 
a. Outward Pouring vs. 28-29 
b. Signs of the day of the Lord — vs. 30-31 
c. Calling on the Lord — v. 32 


IH. The Day of Pentecost (Acts 2) 


a. The Work of the Spirit 

1. Filled with the Holy Spirit 

2. Other Tongues 

3. As the Spirit gave them utterance 
b. The Explanation — vs. 14-21 


c. The Application — vs. 22-36 


ee 


CONCLUSION 


The Fulfillment of a Prophetical Message 
A Christological Implication 

A Call to Repentance 

All Flesh Receive the Spirit 
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WE CANNOT DO IT WITHOUT THE GIFTS 


Text: Ephesians 4:11-16 


INTRODUCTION 


Paul writes to those who are in heavenly places; 1:3; 1:20; 2:6; 3:10; 6:12. 
Paul transitions from Chapter 1-3, Doctrinal to Chapters 4-6, Practical. 
The church is not guided by human wisdom, human will, nor by human authority. 


Py SS 


The church is guided by those who have been chosen by God’s gift of grace; v. 7, 
“But unto every one of us is given grace according to the measure of the gift of 
Christ” (KJV). 


I. The Gifts Given to the Church (Eph. 4:11) 
a. Apostles 
b. Prophets 
c. Evangelists 
d. Pastor/Teachers 


Point: These gifts (men or women) were given to God’s faith community by God’s grace. 


II. Why were they given? (4:12) 
a. To equip the saints (setting of broken bones; the mending of nets) 
b. For the work of ministry 
c. For the edifying of the body of Christ 


Ill. The Outcome (4:13) 
a. Till we all come 
b. Into the unity of the faith, the knowledge of the Son 
c. Unto a perfect man in the fullness of Christ. 


CONCLUSION 


This will not happen until we submit to the fact that God gives 
us those who are gifted to do ministry, male or female. 
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DO NOT TELL ME A WOMAN CANNOT RULE 


Text: Judges 2:16 


INTRODUCTION 


. The Book of Judges concerns itself with the history of the judges of Israel. 


The Book of Judges aims to demonstrate that defection from Jehovah incurs 
severe punishment and servitude. Only by turning back to God can restoration 
by enjoyed; thus, judges were charismatic leaders, raised up by God to deliver 
God’s theocratic people. The Old Testament judges performed two functions. By 
divine power and spirit-anointed leadership the delivered the people from enemy 
oppression. Having accomplished this, they ruled over them and administered 
government in the name of Israel’s God. 


Deborah was a great woman of God, a prophetess, and God’s chosen “judge” or 
ruler of Israel at that time. It was not normal for a woman to lead an army into 
battle, but God sent her to Barak with God’s call to fight a holy battle against the 
oppressors of Israel’s deliverance and restoration. This story may challenge our 
cultural and personal perspectives on women in ministry. It will show us how 

to submit our agendas and plans to the Lord for as the prophetess said to Barak, 
“Because of how you are going about doing God’s work is wrong, and as a result, 
the glory will go to another. 


. The story of Deborah takes place during the third apostasy, or falling away from 


God. 


. Deborah ruled as a prophetess. She was given a prophetical gift to lead her 


people to victory. 


Deborah speaks the Word of God (4:6-7), a sign that she was a courageous and 
faithful woman. 


Deborah worships God (5). She is a grateful leader with a heart that gives thanks 
and praises God for deliverance. 


CONCLUSION 


1. Against the cultural norms of her day, she led and brought Israel to victory. 


2. Against all the odds, she trusted God. She remained focused and God used 
her in leadership. 


3. Do not tell me God cannot use women in leadership. Deborah represents 
positive proof. 
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